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About the University

Rajiv Gandhi University (formerly Arunachal University) is a premier institution for higher education in the state
of Arunachal Pradesh and has completed twenty-five years of its existence. Late Smt. Indira Gandhi, the then
Prime Minister of India, laid the foundation stone of the university on 4th February, 1984 at Rono Hills, where the
present campus is located.

Ever since its inception, the university has been trying to achieve excellence and fulfill the objectives as
envisaged in the University Act. The university received academic recognition under Section 2(f) from the
University Grants Commission on 28th March, 1985 and started functioning from 1st April, 1985. It got financial
recognition under section 12-B of the UGC on 25th March, 1994. Since then Rajiv Gandhi University, (then
Arunachal University) has carved a niche for itself in the educational scenario of the country following its

selection as a University with potential for excellence by a high-level expert committee of the University Grants
Commission from among universities in India.

The University was converted into a Central University with effect from 9th April, 2007 as per notification
of the Ministry of Human Resource Development, Government of India.

The University is located atop Rono Hills on a picturesque tableland of 302 acres
Dikrong. Itis 6.5 km from the National Highway 52-A and 25 km from Itanagar,
is linked with the National Highway by the Dikrong bridge.

The teaching and research programmes of the University are designed with a view to Play a positive role
in the socio-economic and cultural development of the State. The University offers Undergraduate, Post.
graduate, M.Phil and Ph.D. programmes. The Department of Education also offers the B .

‘Ed. programme.
There are fifteen colleges affiliated to the University. The University has been extending educationa]
facilities to students from the neighbouring states, particularly Assam. The strength of students in different

departments of the University and in affiliated colleges has been steadily increasing.

The faculty members have been actively engaged in research activities with financial support from UGC
and other funding agencies. Since inception, a number of proposals on research projects have been sanctioned
by various funding agencies to the University.  Various departments have organized numerous seminars, worksh
and conferences. Many faculty members have participated in national and international conferences and sem::;s
held within the country and abroad. Eminent scholars and distinguished personalities have visited the University
and delivered lectures on various disciplines.

overlooking the river
the State capital. The campus

The academic year 2000-2001 was a year of consolidation for the Universi
annual to the semester system took off smoothly and the performance of the students registered a marked
improvement. Various syllabi designed by Boards of Post-graduate Studies (B

: S PGS) have been implemented.
VSAT facility installed by the ERNET India, New Delhi under the UGC-Infonet program, provides Internet
access.

In spite of infrastructural constraints, the University has been maintainin

ty. The switch over from the

g its academic excellence. The

University has strictly adhered to the academic calendar, conducted the examinations and declareq the results on
time. The students from the University have found placements not only in State and Central Government
Services, but also in various institutions, industries and organizations. Many students have emerged successful
in the National Eligibility Test (NET).

Since inception, the University has made significant progress in teaching, research, innovations in curriculum
development and developing infrastructure.
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INTRODUCTION

Sociology in simple terms is the study of society. It is a social science where various
methods of investigation and analysis are used to develop knowledge about human social
activity. This book, Perspectives on Indian Society, deals with various perspectives of
Indian society.

In India, languages, religions, dance, music, architecture, food and customs differ
from place to place. However, they possess a ‘unity in diversity’. Indian society is a mix
of these varied sub-cultures. In Indian society, family, religion, as well as caste play
important roles. For generations, Indian society has been stratified based on the
hierarchical caste system. This caste system has resulted in the exploitation of the so-
called ‘lower’ castes. Independent India has tried to undo the historical injustices meted
out to them by incorporating features of positive discrimination in her policies. India also
happens to be the birthplace of Hinduism, Buddhism, Jainism and Sikhism. Islam is
another important religion of India. All of the unique traditions of India’s religions have
combined to create a syncretic social culture that is both diverse and tolerant.

This book has been designed keeping in mind the self-instruction mode (SIM)
format and follows a simple pattern, wherein each unit of the book begins with the
‘Introduction’ followed by the ‘Unit Objectives’ for the topic. The content is then presented
in a simple and easy-to-understand manner, and is interspersed with ‘Check Your
Progress’ questions to reinforce the student’s understanding of the topic. A list of
‘Questions and Exercises’ is also provided at the end of each unit. The ‘Summary’ and
‘Key Terms’ further act as useful tools for students and are meant for effective
recapitulation of the text.

This book is divided into five units.
Unit 1: Discusses the effects of British Imperialism on Indian society and economy.

Unit 2: Covers textual perspectives of Indian society, especially the views of GS. Ghurye
and Louis Dumont.

Unit 3: Describes structural-functional perspectives of Indian society, especially the
views of M.N. Srinivas and S.C. Dube.

Unit 4: Discusses the Marxist perspectives of Indian society, especially the views of
D.P. Mukherjee, A .R. Desai, R.K. Mukherjee and D.D. Kosambi.

Unit 5: Covers subaltern perspectives of Indian society, especially the views of B.R.
Ambedkar and Ranajit Guha.

Introduction

NOTES

Self-Instructional
Material 1
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1.0 INTRODUCTION

ious uni ' fanctio ives of the theorists
unit, you learned about structural ﬁmctlonafl perspectives o ‘
{\?Itll:le %ﬁﬁ?/:i and §.C. Dube. In this unit, the discussion will turn to the Marxist

perspective.

As a student of sociology, you must have heard thfa name of Karl. Marx. The
thoughts of this philosopher and revolutionary hfld ahuge impact on the p}story ?f the
twentieth century; in fact his writings conti'nue to mﬂu?nce.: thmkers of Pohu?al science,
sociology, economy; history, and soon, t0 this day. Despite his political orientation towards
the creation of a communist society, Marx devoted much of his writings to the dialectical
and critical analyses of capitalist society. The dialectic emphasizes that among the elements

. are no simple cause and effect relationships; fa.ct.ax.ld vz}lue are not
o social world et line; there are no hard and fast dividing lines among

. .. betweena .

selslennngly divided de?:ll}\;/orld. Marx’s analysis of actors and structure should be viewed

?n f;: Ezﬁa ;,n otfkes;);is opinions on human nature, whichis also the starting point for his
(=

. ithi italist structure. Marx stated
. X ictions inherent within the capita’is o

;‘r;l:ca‘lﬁ analysis of t?: ;2:‘:::; een our human nature and work in the capitalist system.
Wor;erss delteai;l:a]ted from their labour because it does not belong to them, but rather to

the capitalist owners. ) . |
PMarx’s heories and opihions Were 2 fesponse tothe qu}llck ;:::iﬁmggm

in Europe, primarily Germany, as aresult of indusmmmtl;{e aitors and elaborated on’
of the strl;anes of capitalism and their édvers'e effecB};) : used the term ‘reification’ to
the pivotal role played by commodities 10 capitalism. o naturalised, absolute and -
1 ©xplain the process whereby social Stl'llCt}ll'e beco id that capital is the most reified
ndependent of human action. In this context it can be sal - enumerated by Marx, and
“omponent in a capitalist society. Using the framewo

Ny ive of Indian
SXpanded by other Marxist philosophers, this unit wl;npdl:,::;;:l;zearsgel;g? Igosambi. .
MarXiSt thinlgers like R.K. Mukherjee, AR Desat, Lt ' ~ Self-Instructional

Material 75
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1.1

UNIT OBJECTIVES

After going through this unit, you will be able to:

e Describe A R. Desai’s interpretation of tradition

o Explain R X. Mukerjee’s opinion about values

e Discuss D.D. Kosambi’s ahalysis of feudalism in India

* Examine the Marxist concept of dialectical materialism

* Discuss D.P. Mukherjee notions of the nature of tradition

1.2 MARXIST VIEW OF SOCIAL CHANGE

p—

Karl Marx is considered one of the founders of sociolo i d
Emile Durkheim. His theories on social chan By along with Max Weber an

o ge hugely influenced sociologists in the
years following his death. Let us take a look at his theory of social change. g1

1.2.1 Marxist Theory of Social Change

Economics playsa cardinal role in a man’s daily
Karl Marx, gave the most important theory
factor in social change. Marx explained
society. This basic structure consists of the means of production

machines and so on.) and the relationship of production (e
lord and serf, capitalist and worker). (e.g.sl

life. The noted sociologistand philosopher,
to show how the economy was a major

(raw material, labour,
ave-master and slave,

M Sm1s “from each according to 1S

be ruled by proletariats for a transitiona] pe. envisioned that the socialist society W!

society would emerge. period and gr adually a classless communi$
In India,

(4 .
brought enormous changes in the li‘:"‘*]"Pments. Post-mdependence industrializatio®
structure in Indian society—wjth © Of.People. Not only did it change the occupatio”
The ch "2ls0affected inter-personal re t%ety'r?wmg e
e change from an agr; ationships.
resultedin peopls from mmuéhpm t?ased €conomy to ap, indust:zal economy 215
reduced the effect of grating to cities to wog ; o Thic drastically
ectof caste/untouchability and a1, Ork in factories, This drastic

households. . fo“’m’—djOint families into nucl

that economy constitutes the basic structure of.

As Karl Marx stated, any change in the means of production (or the material
productive forces of society) can lead to changes in the social structure of the society.
Some of the ways in which economic factors have acted as drivers of social change
include: '

1. The rise in material means of livelihood led to the birth of the institutions of marriage
and family, which led to the idea of possessions/wealth for the family.

2. In the agricultural stage, the social organization grew more complex, as people
settled down at a particular place for raising crops. It led to stability and a rise of
villages. The division of labour led to stratification or division in society based on
economic factors, i.e., classes. Institutions like kingship and feudalism also came
up during this period.

3. Agricultural surplus in Western nations led to the industrial stage and with scientific
advancements, machine system of production came into existence. Industrial
revolution led to changes in every structure of the society. These changes were:

(a) Migration tocities led to urbanization. . -
(b) The extended family system was replaced by the nuclear family.
(c) Women joined the labour force, leading to changes in gender roles and
relations. . .
(d) Industrial revolution led to a change in society as lords and serfs were
replaced by industrialist and workers. o
(¢) The rise of nation.states, as kingship declined in this era.
() Itled to many movements around the world like the Russian Revolution.
(g) New ideologies like socialism/capitalism came up.
(h) More and more ways of entertainment came to be developed.
Economic factors have been and continue to be very important factors of social
change but they are not the only determinants of social change (as Marx said), as these
changes were in conjunction with the technological and other changes in the society.

1.2.2 Dialectical Materialism

neverusedthetenn,manyMarxistsconsiderdialecﬁcal teriali

imself . .
Aunough Marx himse e of several strands of Marxism. Joseph Dietzgen first used the

as the theoretical sourc

N . 1 was onl aﬁcr . N .
termin 1887; however, :Z'rtof common usage in Marxian analysis.

Used the term that it became 2P ietal and economic transformation born
. . - 1ism refers to the societ an economic |

o Dl.alectlcal‘ maten:?aslly the concept of dialectical materialism suggests that all

material forces. Essentia % the struggle of opposites. To put it aniother

historj d change results from . oRe
Wayozi(:; gr;;v:htl; :;leafion og} class struggle, 1.6., theclass §nggl ebetween th: f;g ;t:hlzt
and iéndo:vyning classes, on theone hand, and the proletariat and peasanty, 0 :

. . jan principle of philosophy ofhistory,
Dialectical materiali diamat’ follows the Hege anp - "
Wl?ilch i: ?hle onwthahil?t(l)xresis into anti-thesis that 18 sublated by syn;hesnst.h'l;hl:ls ;gtnhthems
Preserves thcgr thesis and the anti-thesis and simultaneously rises above .

ectics .
i ion is the belief
sy et LS ot ety
Ny ing is matter 1l )
otﬂl::r‘;::;g::f :sl;];?f,? K;;rymﬂ-naﬁ;alysis is the belief ﬂla§ ;nuatter is independent in
: i sm.
fOrming the course of nature which detaches dialectical mater!

Georgi Plekhanov - the father of Russian Marxism-
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According to Engels, ‘all nature, from the smallest thing to the biggest, froma
grain of sand to the sun, from the protista to man, is in a constant state of coming into
being and going out of being, in a constant flux, in a ceaseless state of movement and
change.’ Thus, the fundamental suggestion of dialectics is that everything is in a continuous
process of change, motion and development. Even when there is an appearance that no
change is taking place, actually, matter is always changing. Molecules, atoms and
subatomic particles are always on the move, continually changing places. Therefore,

dialectics is essentially a dynamic understanding of the phenomena and processes which
occur at all levels of both organic and inorganic matter.

Using Hegel’s ‘SCieI}C@ of Logic’, Engels derived the three laws of dialectics.
Through the laws Engels tries torespond to the problems associated with both nature
and humanity. Marxian analysis uses the laws to answers queries such as:

e What is the starting point of €nergy or activity start in nature?

° Why does the continuous proration in the number

- of galaxi
animals and all the realms of nature take place? galaxies, solar system, planets,

° When does the mind begin to become aware of things?

e Why is society regulated and in which direction is such reguiation headed?

® Does the study of the past include an ending; if it is then what will it be?
The three laws of dialectics are as follows: .

Law of opposites

Marx and Engels began with the impression that
opposites. An illustration of this point is that e
negative charge. Moreover, any student of scije
of protons and electrons that are united, but e
conclusion is that everything ‘containg two

ever}"tl}ing inreality is a combination of
lectricity is made up of a positive and
fice can tell you that atoms are made up
ssentially are Opposing forces. Engels’

Law of negation

According to the law of negation, there 1S a pred;
redis

continuously raisj i ition j
. y raising the numericyg s S1tion in the environment towards

or to repli 1ES. Marx and Engels state that to

e : Cate a superjq
of negating themselves, The Nature I;:op;;l:'mber, o el
! 1
» at the same time this negat

n : :
01% forces is such hat it is incline
fesults in divergence in every

part and gives them movement. Consequently, creatures progress because of this energetic
course of beginning and obliteration. This law can also be framed as the sequence of

thesis, antithesis and synthesis.

To illustrate the law of negation, Engels frequently referred to the example of the
barley seed. The barley seed in the natural state sprouts (which is the death of a seed or
negation) and produces a plant, which grows into ripeness. After the plant becomes ripe,
itis itself negated after giving birth to barley seeds. In the social world, class alsoillustrates
the law of negation. Historically speaking, the nobility was wiped out by the bourgeoisie
revolution; this also helped create the proletariat. In Marxian analysis, this proletariat
will eventually wipe out the bourgeoisie. Thus, this law suggest§ that every c1as§ Rroduces
its own ‘gravediggers’, its heirs, no sooner than it finishes laying to rest its originator.

Law of transformation

The law of transformation states that constant quantitative growth leads to changgs in
quality by ‘leaps’ in the environment, resulting m the production of a totally new Yan'ety
or creature. This is the way in which ‘quantitative development becomes qualitative
change’. In the process of transformation, the rendering null and void of quality affecting
quantity is also permitted.

This law has many similarities to the theory of evolution. Marxian analysis suggests
that creatures in the course of quantitative growth are in addition essentially able to
‘leap’ to new appearances and stages of realism. The law i§ sl;own by the example of a
volcanic eruption after the process of years of pressure building up. Men the magma
cools down after an eruption, it turns the unproductive land into productive land. In the
social world, years of stress among contrasting classes or groups in society become the
cause of an uprising. The law also occurs in reverse. For example, the introduction of
better agriculture tools (changing quality) to farmland help in producing bigger amount

(changing quantity) of agriculture output.

i.3 MARXIST PERSPECTIVES ON INDIAN SOCIETY

Let us now look at the different views of Marxist thinkers on Indian society.

1.3.1 Dhurjati Prasad Mukherjee

alled DP by his friends and comrades, was born ir{ 1894 m
that had a fairly long tradition of intellectual pursults. He is
considered as one of the founding fathers of socic?logy in Indlz;(.n Muk[l}eg:: r:ltilrt:cll1 :::
career at Bangabasi College, Calcutta, however, it was at Luecd :)]_vi, : krll]low 4 n);versity
he established himself as a sociologist of great repute. He stay ; a T i
for over 30 years. He was als0 2 visiting professor of socio ﬁ(:,i)l’ Eu i ey
Institute of Social Studies, in the Hague. for a‘ year,-After regnn% lace that he occupieci
he became Chair of Economics, at the University of Aligarh, ap

i : i ic life.
With great h till the end of his academic ol
grD P. ;‘:}’(‘: iee was a professed Marxist or ‘Marxologistas he predfefrred ;;)t call
H iy iects - i ine arts as
himself. He was il?terested in a wide array of 'Subjeiitisti orflri(:xnrle T;g?:tzr:n o
iy stcHCHEI A the Inc?mn tra | frame of reference. His work
g g Rowdag L between Indian tradition and
ttempted a dialectical interpretation of the encounter

Dhurjati Prasad Mukherjee, ¢
amiddle class Bengali family

Marxist Perspectives
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1. According to Marx,

how does a change
in the relationship
of production
occur?

2. What constitutes
the superstructure
of a society?

3. What does the
concept of
dialectical
materialism
suggest?
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modernity, which unleashed many forces of cultural contradiction during the period when
the British ruled India. According to Mukherjee, the encouragement of the capitalist
mode of production on the indigenous Indian mode of production created mass poverty
and depravation in India. He also enquired into the role of art and culture in order to
bridge the gap between the rich and the poor in India. Even though he was influenced by
the Marxist school of thought, it did not diminish his interest in Indian tradition. Mukherjee
advocated group action instead of rationalistic approach to life and reality.

Mukerji’s dialectical approach suggested that tradition and modemnity, colonialism
and nationalism, individualism and collectivism could be understood as dialectically opposed
to each other. All through his work he maintained that traditions are central to the
understanding of Indian society. His concept of tradition appeared for the first time in
1942 when his book Modern Indian Culture: A Sociological Study was published.
Marxism, according to D.P. Mukherjee, helped to understand the historical developments
well but it could not offer a satisfactory solution to human problems. That solution was to
be found in the regeneration and reinterpretation of India’s national culture. In fact. he
was opposed to the positivism of modern social sciences that reduced individuaI; to
biological or psychological units. He attempted a dialectical interpretation of the encounter
between the Indian tradition and modernity which unleashed many forces of cultural
contradiction during the colonial era. Within the broad s —

A pectrum of th i i
and the dialectical approach, Mukherjee strove, howey e Marxist worldview

: - €T, to maintain the s identi
of his own views. He focused more on the historica] specificity of Indi;[;irslt;li?;:tz

social transformation which was characterized less by ‘class struggle’ and more by

value assimilation and cultural synthesis that
e yn resulted from the encounter between tradition

According to Mukherjee, the primary task of soc ;
’ sociol :
nature o.f the forces that sustain a particular society ov;gt}tlltasttio und;rstanfi the specific
emphasged that sociologists of India must know the nature Or;le. or this rea§on, he
however, is never a defence of status quo. He asserted that © Soeioltradmon' Soc.lology,
show the way out of the social system by anal ogy should ultimately

1z:ma yzing the process of transformation’.
society is changing but wi ocial system has merit as it shows that the Indi
ty is changing but without much disintegration, atthe Indian

which contains most of his theoretical papers, Mukherjee strongly argued for the use of
history in social analysis. For Indian sociological practice, the notion of ‘tradition’ occupies
an important analytic place, according to Mukherjee, because the dialectics of class
formation, class conflict and the structural tension in Indian society bear the stamp ofthe
historical contexts of its traditions and symbols. The sociological model that D.P. Mukherjee
puts forward is a synthesis between Dilthey and Marx: fo.r him, l.n'stor.y matter.s in
sociological analysis, the modes of production and related social relationships constitute
essentials of historical forces, but its outcome is tempered also by tradition which provides
these processes a specific contextuality.

D. P. Mukherjee preferred the historical-dialectical mode of sociological analysis

rather than empirical-positivistic one.
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1.3.2 A.R. Desai

One of the most prominent Marxist sociologists of India, Akshay Ramanlal Desai was

born in Nadiad, Gujarat in 1915. His early years were shaped by the ideas of his father
Ramanlal Vasantlal Desai, who was a well- i

political sociology in India.
AR. Desai was deeply influenced b
to understand the diverse aspects of Indj

Desai’s analysis of [ng;

{ ndian socie
sociologists. Desai rejecte - as radically ¢j dia?
rituals and festiviri J dany mterpretations of tr; y ffffrent from other IIl v

estivities. Asa doctrinaire arxi adition with reference to religio™
phenomenon that originates anq St, forDe

primarily from the linages betwe,

as well as a state apparatus th i

at was drawp fr

om g

Imilar gocig] roots, As a Marsis

geOiSie 1 t_he rural petty-b Ourgeoi?lt

thinker, property relations was the most vital relationship in his analysis of society, as
well as the nature of society that he strived for. However, for Desai this approach did
not ‘demand a crude reducing of every phenomenon to economic factors. It does not
deny the autonomy, or prevalence of distinct institutional and normative features peculiar
to a particular society’.

Moreover, in his studies of nationalism, analysis of rural social structure, the nature
of economic and social policies of change in India and the s-tmctl?n.e of the state and
society, Desai tried to expose the contradictions and.an.omalies in pohc'les and process of
change resulting from the capitalistic — bourgeoisjle mterlockmg of interest in Indfa.n
society. According to Desai, the polarization of class 1nterests3 especu.:llly of the.bomgeome
in India, is the foundation of modern society in India. It is ths inherent in the class
contradictions and the logic of its dialectics. This class contradiction has been thoroughly
examined by Desai in several of his writings.

Desai applied market methods in his treatment of Indiap social. structure and its
processes. In his books introduction to Rural'Soczology in India Desai su ggests that he
makes explicit use of the historical-systematic and Marxist methods of ana.ly51s' for the
understanding of rural society and its problems. He also rc?fers to the contribution of a
few American sociologists who contributed to the systemz%tlc methf)dology fc?r the stydy
of the rural and urban phenomena. The central thrusf of his analysis of agrarian s0f:1ety
was to suggest how the state transformed the agrarian str.ucture fr(_)m lt);:-ca[l)lltal1§t to
capitalist relationships. This occurred as a result of state mte‘rventlon lloﬁfu Val;‘lol-llls
legislations and developmental programmes. As he st?t.ed, the overall t stoft e
agrarian policy of the rulers has been to eliminate parasitic, absentee mtermedlz-mes in

the form of various categories of zamindars and absentec? landlqrds and to <.:reate in their
place classes of agricultural capitalists, rich farmers and viable middle p.rqpne.:tors directly
linked to the state’. Desai believes that the consequence of these p01101e§ is that sharp
differentiations have taken place among the peasant clas.s, and the condition of small
and marginal farmers and agricultural labourers has deteriorated.
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4. What does D.P.

5 According to D.P

. How has evolution

. What is R.K.

. What is R.K.

. According to R.K.

10. What does A.R.

Mukerji’s dialectical
approach suggest?

Mukherjee, what is
the primary task of
sociology?

helped differentiate
man from animals?

Mukerjee’s
argument in his
work Community
and Society in
India?

Mukerjee’s meaning
of ethics?

Mukherjee, what
are the chief reasons
why institutional
fallacy persists?

Desai believe is the
foundation of
modern society in
India?

Self-Instructional
Material 89

B —



tonlong wangpan

tonlong wangpan

tonlong wangpan
1.3.2


Marxist Perspectives
NOTES
|
/ 1.4 SUMMARY
In this unit, you have learnt that:
o The noted sociologist and philosopher, Karl Ma'rx gave the most important theory
to show how the economy was a major factor in social change.
o Marx explained that economy constitutes the basic structure of society. This
basic structure consists of the means of production (raw material, labour, machines
and so on.) and the relationship of production.
o"Change in the means and relationship of production, conseq}lently, leads to the
ange arious institutions, i.e., in the superstructure of society. This change in
;ilan%e n vShi of production occurs as & result of a conflict between the oppressor
<=;1 rfhz;tlsgpregsed class, the haves and the have-nots, the ruling and the ruled
an ’
class. : |
: : i ialism as the theoretical source of |
; ered dialectical materia : ) Irct
° Many ll\/Iarx1ZtS g;)lr\l/;:rjxism Marx never used the term dialectical materialism
several strands ’ , . :
whi C; refers to the societal and economic transformation born of the material
forces. . .- || Check Your Progress
® Marxismi Jdamentally materialist philosophy because e f(?undatlon QRIS B deanlial
e o 11 account of everything is matter which is characteristic . ar:l alyasr;;na‘r’;hat =M
the be!lef that th-e. overallac Jble toidenti the whole aspects of matter, therefore, ek
of eality. [fempirical smcy 87 = dending of all reality. production
matter is accepted as the beginningan R ——— comprise of?
® Marxism believes that everything ‘contains tv&{O r.numa %l)l arts%r aspects’ 12. What does Kosambi
S ually essential and indispensable part - meaaiby Eudibam
rt}xcluswe but nevertheless €q o of oppositeS in natural world is the feature from above?
he essential idea is that this union . rine a continuous
which m:ligle:\(/iery unit auto-dynamic in nature along with ensuring

i SfOI'mation' Self-Instructional
drive for movement and tran Sl .
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o The law of negation was formed to explain this predisposition of natural world.
Accordingly, Marx and Engels state that to organize to move forward or replicate
a superior number, creatures are inclined in the direction of negating themselves.

o The law of transformation states that constant quantitative growth leads to changes
in quality by ‘leaps’ in the environment, resulting in production of a totally new
variety or creature. This is the way in which ‘quantitative development becomes
qualitative change’.

e D.P. Mukherjee, a professed Marxist or ‘Marxologist’ as he preferred to call
himself, analysed Indian social history from a dialectical frame of reference.

° Ac;?rc.ﬁr(;% to Muklieljee, the encouragement of the capitalist mode of production
on the indigenous Indian mode of production created i
it ~ated mass poverty and depravation

e Mukerji’s dialectical approach suggested that traditi

and nationalism, individualism and collectivism co
opposed to each other.

e D.P. Mukherjee preferred the historical-dialec
rather than empirical-positivistic one.

on and modernity, colonialism
uld be understood as dialectically

tical mode of sociological analysis

° R.K. Mukherjee considered the question of val
sociology. He also argued that social science gives
this knowledge for the betterment of man, then de
His basic sociological ambition was to work for

e R K. Mukherjee promotes studying the develo
g, ment of human civilizati
the study of biological evolution, spiritual andI:miversal dimaerrllzilc‘)lllllézatlon through

° R K. Mukherjee maintained that socjety i ¢

ue as an important aspect of
usknowledge and if we employ
finitely one must create a value.
a better social order,

: o the ; : .
environment’. Thesc three levels apo three dimensions or levels of his
society “fulfils the basic requiremen

® One of the most prominent Marxist socj
was born in Nadiad, Gujaratin 1915,

® Asadoctrinaire Marxist. fo i
: »Tor Desai, tradit;
that origi . 4b fadition wag hag;
riginates and develops in socja institutiong liiiﬂ? . S‘elcma:jlilliem‘)lrlner‘l’fon
amily and the village-

(] I ll mOde Of i i

phases that are charact e t:ethlsmry of development in five distinct
ftmode of prodyct;
on.

erized by domll’l
e For Marx, the mode of
i mprised of . e
Interact apg inthe productive forces and th

e Kosambi is known for being a Marxist historian who specialised in ancient India.

Kosambi utilized the historical materialist approach in his work. In fact, he is
considered to be the ‘patriarch of the Marxist school of Indian historiography’.

e Kosambi’s analysis of Indian history helped established that Indian society also
had its own history and its own stages of development and made social change
the basis of periodisation of Indian history.

o In his Introduction to the study of Indian History, Kosambi propounded the
concept of feudalism from above and feudalism from below and also compared
the Indian and European system.

1.5 KEY TERMS

1.6

2. Institutions like the fam

[9%]

o Bourgeoisie: In Marxist contexts, it refers to the capitalist class who own most
of society’s wealth and means of production.

o Historical materialism: Historical materialism is a methodological approach to
the study of human societies and their development over time first articulated by
Karl Marx as the materialist conception of history

o Dialectical materialism: It is a Marxist that suggests that political and historical
events result from the conflict of social forces and are interpretable as a series of
contradictions and their solutions. The conflict is seen as caused by material
needs

e Diamat: Diamat was a social theory coined by the 19th century philosopher
Joseph Dietzgen. It emphasized commodities and the effects of their exchange
over time. ‘Diamat’ is based upon three dialectical laws: 1. the identity of opposites;
7. the transition from quantity to quality; 3.the negation-of negation. Joseph Stalin
formulated the ‘Soviet Philosophy of Diamat’ and calledita ‘prqletarian conception
of the world’. The basic idea of diamat is that every economic orde.r growstoa
state of maximum efficiency, while z.1t the same time developing internal
contradictions or weaknesses that contribute to its decay.

o Proletariat: It refers to working-class people regarded collectively; it is often

used with reference to Marxism.

ANSV\;ERS TO ‘CHECK YOUR PROGRESS’

e

. According to Marx, achange in the relzzlt
of a conflict Between the oppressor al

have-nots, the ruling and the ruled class. 0 .
ily, education, religion, polity,

ionship of production occurs as a result
the oppressed class, the haves and the

and so on, constitute the

superstructure.

g istori wth and
The concept of dialectical materialism suggests that all historical. gro

ites. To put it another way, history isthe
struggle of opposites Stor
glantge res;llti fg:‘;ﬁll;gle giige.’ the class struggle between dthe cz;;r)lltahitnatxl;:
iafl?lolgvlzli(:lgcclaasses on the one hand, and the proletariat and peasantry,

other.,
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4. Dialectical approach suggested that tradition and modernity, colonialism and
nationalism, individualism and collectivism could be understood as dialectically
opposed to each other.

5. According to Mukherjee, the primary task of sociology is to understand the specific
nature of the forces that sustain a particular society over the time.

6. Evolution has helped man form better and complex societies, in which they decide

and control the environment. Animals, on the other hand, have limitations in their
ability to affect and change the environment.

7. InR.K. Mukherjee work Community and Society in India, published in 1979, he

argued that the true place of values in human life and progress can be understood
only when we consider the natural history of value.

8. Ethics foF man shgu}d be naturalistic, or based on scientific grounding itself and
not on blln('l and rigid cpnforrmty to institutional values, but value-preferences,
based on different social consequences of human behaviour stemming from

diff.erent alternative and complementary sets of institutional values regarded as
social facts.

0. The ch'ief reasons vyhy the institutional fallacy persists in all societies are the
institutional determination of his attitudes and social actions and relations and his

rationalization in respect to his own behaviour and institut;
: 1 and institutiona
saves him from psychic conflicts. I standards that

10. According to Desai, the polarization of class interests. especi .
in India, is the foundation of modern society in Indiz;_ pecially of the bourgeoisie

11. InMarxian analysis, the mode of production is ¢ i
; ; omprised of th i
and the relatlc?ns of production. These two interact and inﬂuer‘l3 CPr oductive forces
both develop in the course of the historical develo P

y ) pment of society.
12; Accord:fr':ﬁ 1t(ci:n Kosambi, feudalism from above meant 2 state wherty
’:Ih I:i)rw:wn teni%;‘él:d ul1butes on his subordinates who did what tﬁea;lfkmge r?t;l?rrl
: ) paramou .
ruler's .rmgh.t even have been tribal chiefs who oncnt ruler. These subord{nate
administration without the intermed; © ruled the land by direct

B it ary of a class which was in effect a part of

1.7 QUESTIONS AND EXERCIgEg ™ /
=GRS (7 -

Short-Answer Questions

1. What are the three laws of dialecticg?

4. Discuss A.R. Desai’s intexpretation of
5. What do you think of Radha Kamal M

uker‘ eEa et
6. How does D.D. Kosamb; analyse feudalisrjn inSI(I)ll()il'mon Pl
1a?

tradition,

Long-Answer Questions

1. Discuss the Marxist theory of social change.
2. Examine the Marxist concept of dialectical materialism.

3. D.P. Mukherjee emphasized that sociologists of India must know the nature of
tradition. Discuss.

4. What is the basic approach viewed by Radha Kamal Mukherjee to explain Indian
society?

5. R.K Mukherjee promotes studying the development of human civilization through
the study of biological evolution, spiritual and universal dimensions. Discuss.

6. Describe how Marx describes the origin of capitalism.
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2.1 INTRODUCTION

jous unit, you'learned about struchnal—ﬁmctionajl pers!)ectives ofthe theori‘sts
ililtll:le %ﬁﬁ?,:s and §.C. Dube. In this unit, the discussion will turn to the Marxist

perspective.

As a student of sociology, you must have heard thfa name of Karl. Marx. The
thoughts of this philosopher and revoluti(?nary h?d ahuge lII.lpaCt onthe ‘hfstory .Of the
twentieth century; in facthis writings conu'nue to mﬂu?nc«? thmkers of Pohu?al science,
sociology, economy, history, and so on, to this day. Despite his political orientation towards
the creation of a communist society, Marx devoted much of his writings to the dialectical
and critical analyses of capitalist society. The dialectic emphasizes that among the elements
of social world there are no simple cause and effect relationships; fa.ct.a,.,d vz}lue are not
seemingly divided clearly betweena line; there are no hard and fast dividing lines among

. . »s analysis of actors and structure should be viewed
Phenomena in the social world. Manx ;{:mre, which is also the starting point for his

in the framework of his opinions on hmhmlmerel nt within the capitalist structure. Marx stated

Critical analysis of the contradlctlo:l‘iur human nature and work in the capitalist system.

i ists betwee
&iiglrss Zﬁiﬁﬁ:&?ﬁfxﬁm jabour because it does not belong to them, but rather to

the capitalist IS. . . e
Vs ’ heori 4 opinions were a response to the quick changes taking place -
Marx’s theories anc op sult of industrialization. He also studied the nature
their adverse effects on the actors and elaborated on
. o1 ‘reification’ to

€ pivotal role played by commodities 10 capitalism. I;In‘::s::tzhr:;;?ﬁ’ l:bs:lute and -

~ ©Xplain the process whereby social Stl'llCt}ll'e becor d that capital is the mostreified
"dependent of human action. In this context t canbe\sva:)rk enumerated by Marx, and
“Omponent in a capitalist society. Using the fram“il iscuss the perspective of Indian

Panded by other Marvist pilosophers. 1S 010 o yerice and DD, Kosambi. -

Arxist thillkel's like R.K. Mllkheljee’ AR. Desat, 1.5 ' Self-Instructional
’ : ) ’ Material 78
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Of the structures of capitalism and
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After going through this unit, you will be able to:
NOTES e Describe A R. Desai’s interpretation of tradition
: ¢ Explain R K. Mukerjee’s opinion about values
/ * Discuss D.D. Kosambi’s analysis of feudalism in India
: * Examine the Marxist concept of dialectical materialism
o : * Discuss D.P. Mukherjee notions of the nature of tradition
/‘ ..
Self-Instructional

76 Material

—



tonlong wangpan

tonlong wangpan

tonlong wangpan
 2.2


Marxist Perspectives

NOTES

2.3 MARKXIST PERSPECTIVES ON INDIAN SOCIETY

R.K. Mukherjee

Radha Kamal Mukherjee was born in a Bengali Brahmin family in Berhampur, West
Bengal in 1889. He completed his education from Presidency College, Calcutta (now
Kolkata). He is considered one of the pioneers of Indian sociological theories. R.K.

Mukherjee has contributed in areas such as:

e General theory of society
e Developing interdisciplinary and trans-disciplinary approach to studying society

e Sociology of values/social structure of values

e Social ecology and regional sociology

Mukherjee considered the question of value as an important aspect of sociology.
He also argued that social science gives us knowledge and if we employ this knowledge
for the betterment of man, then definitely one must create value. His basic sociological
ambition was to work for a better social order. Mukerjee’s basic sociological idea was to
develop a general theory of society. He pl:oposed afew measures so that a borderless
society can be formed. He advised sociologists to break _the obstructions between physical
and social sciences; to avoid distinction between social gnd ps:ychological aspects; to
encourage continuous exchange of ideas among Fhe social sciences and l?etween the
social and physical sciences. These me?sures will hel[_) human personfthy to better
interact with the surrounding social environment. He discouraged specialization and

compartmentalization within disciplines as they provide a parochial view of man’s social

behaviour. discipli i tane il

iee had emphasized an interdisciplinary and trans-disciplinary
aPPYOaEIf(; ::;ill;haex?d comprehend human life. This was the :lunqmg&tal reaso; f;:r the
development of this general theory of society. In .a.fllﬁ_hef analysis ot “;lz]’%etnf{f x etf)fy
of society, he explains the valueof a universal civilization. He ma(;m';mn:h 2(11 cw; za 1or1
i the bigger picture, of which culture s apart: Fe promotesstudying the developmery
of human civilization through the study of biological evolution, spiritualandu

dimensions. Let us discuss his views 1 detail.

- M O

() Biological evolution
eties, in which they decide and

Evolug d complex socl

tion has helped man form better an S e
Contro] th, P A nimals, on the other hand, have limitations 1n t_helr ablhty. to
Eeayironmant, LU0 ise above conflicts and strife

affect and change the environment. Humans A a-lble t(:irrlesultant social change.
“nd attain cooperation to achieve higher goals 10 life an
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(ii) Universalization

Within the realm of social psychology, people are classified according to their race,
ethnicity and nation. Humans are often thought of as slaves to their egos. All thelr
actions are meant to achieve their own selfish interests. However, Mukherjee maintained
that human beings have the potential to achieve universalization and forget their petty
interests for the common good. This would help people to connect to others over a
collective perspective. One may start looking at oneself as a member of a nation. Ethical
relativism, according to Mukherjee, does not have relevance in our present times. Ethical
relevance is the difference of values among societies. Instead, human bein gs should vie
for ethical universalism that helps maintain unity among the human beings. Under ethical

universalism, people feel free to disregard rules and norms created for attainment of
parochial individual interests.

(i) Spiritual dimension

Mukherjee maintained that there is a spiritual angle to civilization. Human beings have
always moved up the ladder of spirituality by overcoming material and physical limitations.
He commended Indian and Chinese civilizations as these have managed to become and
remain stable since the 6th century BC. These civilizations have thrived in the face of
adversity as their values help nurture their quest for spiritualism.

In his work Community and Socie
the true place of values in human life a
consider the natural history of value.
orienting and directing the behavio

ty in India, published in 1979, he argued that
nd progress can be understood only when we
Thus, the psychological function of values lies in
ur and evolution of animals capable of mental

Mmon core of

Social science and ethical values

Rationality, Mukherjee argues, in individual be}?aviour or intelligence in the s:lmzll v&(;c:rlfdr,1
selects and consciously strives for more enduring and harmonious ur}lvzrs o Y ub .tis
fact, mankind not only seeks various relatively stable or 1nst1tut10n?ih.ze A usf.zsl,e C;li e
always conscious of a universal scale or hierarchy of value. The dedfl')lti]On 'y e
of institutionalized values and the description ef soc1a1. relagons an eh av1e:1r _5: i
for their attainment are the concerns of the v.anous social sc1e_nces. Eac soic; R

is concerned with an appraisal of the effeetlveness of behav1ou.r ;;atternsovemmen éi
maintaining and developing values. So, family structure for thefscrxi;loe(::%lcflt;ogmist and the
structure for the political scientist, economic organization t-o t as objective data. The
structure of law for the jurist are treated Py t.he §001a.1 Siilelalllls s, but gnust take them as
social scientist does not pass judgment on msut}monahze Y ued ,thus treat these values
given; he may then analyse their efforts on social behaviour, an

ial behaviour. '

) CaUS:I OLSOCIal ed that social scientific inquiries must, obviously, be coneerned with

i "o £ human behaviour which is the result of moral decisions ma.de
the.SO(.:la.l Consequencgisno to Mukherjee, the social sciences are not only concerned with
L/ v Accofasen%ed in established institutions of .society,. but also with human
Valu'eS e Te fif)n of moral alternatives, i.e., with ethics. Ethics for man should be
choice and evabua d on scientific grounding itself and not on blind and rigid conformity
nafura.hsu.c, i but value-preferences, based on different social consequences of
o 1nst1tut10na1- values, mming from different alternative and complementary eets of
hun.lan.behaVlOUf, SS arded as social facts. Ethics implies intelli.gent and far-sighted
insmquonal valu;els ;ogical and social facts that are enmeshed with valu.es and value
sy A oe %Jdgments of social facts and institutions and moral Judgments do
judgmepts. - SﬁilsdeJ each other. Ethics, in the second place, are ngersahst and
not logically excbu dying universal values for all mankind. Human t?lstory rev.eal.s an
transclﬁinden; ’oefrﬂn?v;sality in social and moral development, realizing an unlimited,
overall tren

. . ess of mankind.
forward oriented unity ?nd.WhOll;I;zeory of Economics, Mukherjee argued that Indian
In his work {"S%f;zggel of Western economics. This model dees not take into
economy is following (e system in banking, handicrafts and local businesses. We_stel"n
Socouutiiic prevalent Castl on industrial centres and economic markets. MukeIJ_ee_s
SComomias stresse.S . c}:,ient civilization like India, ignoring caste. fmm‘“jworks w1th.ln
argument was that m'an a? ally not advisable. He also argued that in India, ei(cior}mtrhu.c
the social structure 1s actt ditional networks. The various caste.s and guilds in }s
exchange is influenced 1:1};1;? mutual cooperation and harmony in
country have been 0pera

i t of
n an environment : sud arony
ket. He argued that the economic values of India shou
the economic market. I !
isti orms.
with reference to the ex1sting social

. . . Jogy, he maint . ;
ML dlscussmg SOCl?tll ec:oc% sciences. The ecological aspectdls. C(;lmpss';gé
studied along with various Other - dbiological factors that work hand-in-hand.

Primarily, of geograghical, geﬁﬁzzld byits politic.:al, soci.al andfecor};)lrlr:;s[;rcsge;;lr\r’;sr;
ecology of a society is also 10! he study of the interactions of vari .
ThUS,. eCOIng g defm;i?lgsto Mukherjee, the scope of Eugsgees(f)p(;ﬁt, animal and
?:ﬁ hlli enl?mm'neml. ?()Cfl_(;rlogy are ‘a synoptic stndy Ofifinz part in the organization of
h““:m - Regl(')t’l?:s which are systems of correlated wals are very similar to that of the
the regii%??ﬁglecoiogical relations of the Jower anim

ained that this discipline needs to be
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human beings. However, culture plays a vital role in case of man. While studying human
ecology, examining regional influence, varied social habits, traditions and values is
important. The intricate interactions between man and the region he resides in is dealt
with by social ecology. The growth in ecological regions depend on the residents’ response
to it and the challenges that the environment poses.

Regional basis of values and symbols

R K. Mukherjee maintained that society is ‘the sum of structures and functions through
which man orients himself'to the three dimensions or levels of his environment’. These
three levels are moral, psycho-social and ecological. Thus, society fulfils the basic
requirements of sustenance, status and value fulfilment.” Socially accepted goals or
desires that are adopted by individuals through socialization and conditioning are known
as values. Values create set standards, aspirations and preferences in a social system.
The basic concept of value cuts across desires, goals, ideals and norms. Values help
man to channel his desires and goals towards a specific direction. Man can thus fight his
physical desires and inner conflicts and choose the correct path. By following the path
of values, individual actors successfully achieve peaceful coexistence with fellow humans.
The fundamental issue in modern societies is to make and maintain values that would be
followed by all members of the society. Values should have a two-fold object: to lead to

holistic development of human individuality and nurture solidarity and harmony among
the members.

: dCOIOgTyh;;Nsz:IiZe-loged the ideo}ogy of metaphysical individualism. However, this
Social scionies havéso ated fmrf‘ his group and dissects only his needs and preferences.
beings and have msteizngrally 1gnored the human values that are shared by human
hasaiua ignoréd i in,t Oculsed only on those that were competitive. These sciences
social Sa egral nature of these values that accelerate development of

ial culture. These pa¥och1a1 divisions create an artificia] divide between practical
sociology and metaphysics and ethics. While values are the core subject of th : tudy of
ethics, empirical/practical sociology examines social structure z;]ng f(ix o ’l)‘lhe
difference between these two has been promoted by Western social sciencesml:\jlllcl)ll(ll.lelj ee

propounds the existence of a gradation of val i :
S ; ues while talking about theorizati f
Fe D . 0 0
sociology. This gradation is noticed on four levels of social integration. reation

Certain economic values like j i iproci
ues like integrity, reciprocity, consideration, fairness, and

Conservation and synthesis of values and ideals by ingtj¢
nstitution

In Mukerjee’s w i ;
1j ork, filfference between groups, traditiong and institut:
portrayed as a nuclei of the major values, H > S Institutions have bect!

© argued that man, g he i physically

endowed and a social being, seeks values not singly but collectively. He forms groups
and institutions that represent methods and mechanisms for the satisfaction, promotion
and transmission of values. Every basic interest and value of mankind constitutes the
nucleus of formation of groups and institutions. Groups grow from individuals, cohere
together for the satisfaction of the basic values; while the mass qf inst.itutions is called
into being for standardizing, organizing and directing group relatlon‘sh1ps and aCthII:.leS
for the satisfaction and fostering of these values. Groups are episodes in man’s adaptation
emerging out of the ordering and fulfilment of specific human values that become the
common ends or goals of the associated individuals.

As the system of values becomes stable a{ld COl:ltinUOl:lS, groups cryst-allize into
institutions by which we understand social relatlonshlps,. att_ltudes, and pablts that are
more or less enduring and have obtained social approva!. IIlStl-tlIIIOIlS, accor(!mgly, represent

ned social relationships and behaviours; the more

the more definite, formal, and sanctio : ; : .
stable integrations of both values and adaptation techniques that provide the standardized

ideas. attitudes, and purposive controls for the fulfilment and promotion of values.. He
also a;rgues that institutions are embodiments of the major values of man and SO.Clety_
They give definition and meaning to values for the individual who can mature his self

only insofar as he can reflect these in his social activities and relationships. It is m this
mar};ner that values become a part of the structure of man’s developed and organized

self.
lues may be shifting, but in so far as
Groups may be temporary and group va :
oups deve?op int)cl) institutions, group values are tested, renewed, apd cor.lsohdated by
ﬁfe ei rience of generations. Institutions combine the results of deliberation, memory,
2 dividual and social experience for generations and thus

ization, and judgment on in / : v
g;ia;z: ideal vathes. Such ideal values of institutions outlast the lives of both individuals

and groups; while at the same time may be infinitely enriched by the contributi.ons ofthe
latter. Values are defined by institutions ir} a broac.i a}nd general manner leaV1x}g ample
a ] for the variety and flexibility of individual strivings z?nd behaviour. The @nd of the

- hioned individual constantly recreates and modifies the pattern of social values
§oma11y fpstitt If, Institutional values are also systematically assisted in their fulfilment
in terms of the se* ation of means and programmes, conventions,

; .1 ion and elabor
Ln giﬂy hf:al;z t::dii;t;gles of action for the individual involving specific rights and
abits, mo ’ :

; : i osition, and status.
duesacordingt B4 r0116 . and ideals are made definite and permanent as his duties
e uei; finding his role and position in institutional life. Man can
t)e; in the totality of values, both concrete and ideal, of a

: ly in and through institutions t_hat are embodypents qf soc.lal
society and culture 00ty iding man n his evolutionary advance. This is the biological
e'xpe'rience of gf'lner‘atlt(i):)lrs1 fuconcretely’ institutions are the agencies fo.r the f(lillﬁlmen.t of
flllger:sfi;inﬁj:rfcil zlsr:il\t/lclarsal biological values, such as food, marriage, family, and protection,

e i h as wealth, property, standard of living and securlt.y, sacial \./atl'ues
conomic values such as ige, and spiritual values, such as aesthet}c appreciation,
such as status, honour, ?nd Prfi gth,e uncertain and the inexphcab_le. Ft is because man
knowledge, and security amld,St ntality of institutions that these
can fulfil and foster values mal

nly through the instrume
Possess authority and sanctity.

Mukherjee also emphas
argued that man is mentally s0 €Ol
one another and with his social dis

Man’s inte al
in life, and character stabl.h?e
enter into and fully participa

derived social values. He
. man values are : :
ized t'ha:elzluthat his major urges and desires blend with
Stltu'tions Thus, most values integrate desires and
positions. ’
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interests at different levels with social urges. Human values are essentially social products.
These can be satisfied only in and through man’s groups and institutions. The values that
groups and institutions fulfil do not represent egocentric primary desires in the raw, such
as food, sex, and aggression but are secondary or derived values. Institutions stand for a
certain discipline and control of man’s primitive impulses and desires, a certain degree of
socialization that transforms his blind, explosive, and disruptive urges into large and
stable interests and values. It is not mere sexual values that create the institutions of
familyand marriage institutions. Sexual and parental desires, hunger and food, play and
repose, all intermingle in the composite secondary values of the family that also extend
into and overlap, due to the interplay of the social impulses, with the values of kinship.

Simil'firly, economic values are secondary and derived values, not to be attributed
to tl.le 9perat10n of single primary drives like food—getting, appropriation and possession,
curiosity or constr}lctiveness. All these mingle together and also mingle with the social
impulses in combinations that vary and that are often difficult to trace. com risine the
penn?.nent derivative economic values of economic adequacy and St;ndarg of 115,;1“ g
secuflty, and power. Similarly, man’s primary tendencies of aggression and s ath ;
dominance and subordination merge together for fashioning the derivative soc?ar?galuz;

elemental urges of human nature. Such institutions a
F:xpre?ssions of the impulses of play, creation, assertion,
1m.ag1native values arising out of the harmonies of sound,
asinart and in those arising out of man’s ordered relations
bewildering, these elemental human satisfactions are v

re integrations and ordered
and gregariousness, but in the
colour, matter, and movement
hips with the unknown and the
€ry much in the background.

i Ons and objects,
nderlying the institution of the famil
getting, parental, and social urges and the id i fioonatsesy itifood

family groups. In wealth, property and othl e of ordered rely

ions of the sexes and the

€T €Conomic ingti ¢
of fun d?men tal human urges such g G drmc INStitutions, we have the pattern
aggression, and constructivenegg mingled el

indi &; appropriati ion
- Sl in diffe » “PPIOpriation, possession
of orderl}'/ economic relatlonshlps and transacg; rent combmatlons, and with the notion
cooperation and of ownershj ons by the re

gulation of competition and
ources and implements of

P Or contro] o

f .
dexchange, Prlres

production and distribution ap

arises what is called the instity

; a
: 15C: tional f:
behind the Institutional feelip s

‘ Yaccording ¢ i
&8, beliefs, ang habits, o

The chief reasons why the institutional fallacy persists in all societies are the
institutional determination of his attitudes and social actions and relations and his
rationalization in respect to his own behaviour and institutional standards that saves him
from psychic conflicts. Due to the chronic antagonism between individual wishes or
scale of preferences and institutional values, he sometimes adores and condemns, extols
and decries the institution. For there is no escape for the average man from the institution,
since he finds reward, convenience, security and self-status in institutional conformity.
On the other hand, the institution lays down norms and standards only in a general
manner permitting some amount of divergence of individual behaviour and mode of
fulfilment of values.

Institutions derive their stability from integration of biological, social, and ideal
values. Man’s values are concentrated and integrated in institutif)ns, as these become
his goals, lead him away from the mere physical values that are <'11.sapproved and come
under various taboos and prohibitions in life and society. The familial values standardize
and stabilize the desires and satisfactions of sex that no longer run Fhe tumultuous course
of brutal lust. The biological, the economic, the sqcial, and-the lc!eal.values fl‘lse and
interpenetrate. The resultis that even such an explqswe and dleUPUVC impulse like sex,
which also constantly changes inits aim and direcn9n, develops }nto adeep, stable, and
tender attachment that becomes the seat of realization of many ideal values.
alues, which are ordered and guaranteed by economic
and social institutions, the values that aré fixed iI} the minds of people and de.term.me
their goals and activities grow out of primary and universal urges as well, but the !)1910g1ca1
urges and values are here hardly recogmmble. Hunger, the de§1res fpr t";f)proprlatlon e;_nd
possession, curiosity and constructiveness afe hardly.n.lz.mlfest 111' e‘ vas.t complex
economic apparatus providing for the productlgn, acquisition, and dlStI’l.butlon 9f food
and other necessary economic goods ar}d services that ensure econorm'c sufﬁc1ency;
yet these original impulses furnish the drives for the newly fasluoned, (.ien\./ed economic
values of standard of living, wealth, property, and economic power mingling as they do
now with the social impulses and the interests of social order, security, and well-being.

Man’s social values are cve
threads of various kinds and grades

In economic and social v

n more varied and complex; woven as these are by
of urges and satisfactions. Among the most important
) tection, dominance, and submission, which
ariousness, sympathy, pro : : !
Zf th;se are gr eg?;’(l) und in the raw but blend and integrate with one another and with the
e, however, Il(:cb_ logical as well as ideal values. The process of v.aluatlon, then, is
l\;ﬁlc‘lloustt}:iliests ‘;;’rk g £man’s groups and institutions that create derived or secondary
oubtedly the

values through:

(i) the ordering and integratt
in each case, thereby gIVIng v

(ii) through the ordering and standardization
persons and groups concerned. .
bility and unity,

Tnstitutional values lose their St hebi
t(;1 the break-up of the solidarity (t)lf theogrrgiusg’oisiate The familial values lapse and the
Phaseg i ion fail to cohere ' : cked by the social
family ;foia;l:izt;?: afs aresult of brutal lust and aggrfj;leorz ?l?:::x imPUYSCS’ home-
impulses or any ideal satisfactions. On the other ha‘;ul,ﬁlment due to the dominance of
Making, and other interests cannot obtain adequate! | andard of iving forthe class as
€Conomic values and the desire to maintain an artificia

ation of the biological, the social, and the ideal satisfactions
alues both intensity and stability.
of the activities and relationships of the

and disintegrate, contributing also
ological, the social, and the ideal
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an economic goal, there is a similar dissociation of the familial values. Economic values
lapse at the time of an extreme food crisis or famine due to the magnification of the
hunger impulse among the famine-stricken mass that excitedly hunt for and seize food,
unmindful of social and even familial relationships and obligations. These are extreme
instances of the pursuit of mere biological values to the exclusion of the social and ideal
values, spelling social unsettlement and disruption. The solidarity of society depends
upon the network of institutional values surrounding human life and behaviour and fixing
in human minds social habits or ways of living in which biological values no longer fulfil
themselves in brutal egocentric satisfactions but coalesce with the social and the ideal
values. Man’s social advance is possible only on the foundation of relatively fixed habits,

attitudes and ways of living that make his choice of subordination of lower to higher
values easy and automatic involvine scarcealy anw maeert _co. .

THE TRANSITION
4 MARXIAN ANALYSIS ON
= FROM FEUDALISM TO CAPITALISM

Th de of production is a core element of the Marxist account of history. In his
e mode o

istori ialism, Karl Marx sa . ion i
:Esttoncal lr]natil'tleriZe d by dominant mode of production. The mode of production is
at are chara

: ions of production. These two interact
COm.p rised of the pr(:;liuczzg f)(:f&efi::gc:g?ﬁlll?c%?lrse (I))f the historical development of
iy vyt oo, the modeofpoductoni s calld e Epocor Era
The pgc')ductive forces are always changlng, for pegpl:;r?n the process of production.
instrument of labour and accumulating diverse experien et
A specific level of development of the product}ve forcets1 re;]C i LA
of production. This is sometimes also descrll?ed as the P e
Marx, which S.ays that the relations of production cOITesp

€lopme \ u de of production

i : i ions. I
Provides the economic basis of social relatio
Political Economy Marx wrote:

i 5
In the social production which men carry

are indispensable and indepen o
correspond to a definite stage of deve

they enter into definite relations that
: hese relations of production
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4. What does D.P.
Mukerji’s dialectical
approach suggest?

5 According to D.P
Mukherjee, what is
the primary task of
sociology?

6. How has evolution
helped differentiate
man from animals?

7. What is R.K.
Mukerjee’s
argument in his
work Community
and Society in
India?

8. What is R.K.
Mukerjee’s meaning
of ethics?

9. According toR.K.
Mukherjee, what
are the chief reasons
why institutional
fallacy persists?

10. What does A.R.

Desai believe is the
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production. The sum total of these relations of production constitutes the economic
structure of society—the real foundation on which rise legal and political
superstructures and to which correspond definite forms of social consciousness.
The mode of production in material life determines the general character of the
social, political and spiritual processes of life. At a certain stage of their
development, the material forces of production in society come into conflict with
the existing relations of production, or what is but a legal expression for the same
thing—with the property relations within which they had been at work before.

From forms of development of the forces of production, these relations turn into
their fetters...then comes the period of social revolution.

The concept of the mode of production has been matter of fiery debate amongst
scholars. The scholars who have further elaborated this concept include Engels, Mao
Zedong, Gramsci, Raul Prebisch and Celso Furtado. J oseph Stalin delineated and defined
dialectical and historical materialism as the world outlook of Marxism-Leninism and as a
method to study society and its history through his philosophy of “diamat’. Antonio Gramsci
proposed a “philosophy of praxis’. Mao Zedong, in his essay On Contradiction, rejected
Engels’ ‘laws of dialectics’ as oversimplified and insisted on the complexity of
contradiction. Mao’s text inspired Louis Althusser’s work on contradiction, which was a
driving theme in his well-known essay For Marx. Althusser attempted t,o nuance the
Marxist concept of contradiction by borrowing the concept of ‘over-determination’ from
psychoanalysis. He criticized the Stalinist ‘teleological’ reading of Marx as a return to
Hegel’s idealism in which philosophy superseded reality. Another school of thought, led
by Italian philosopher Ludovico Geymonat, constructed a ‘historical epistemology’ f,rom
dialectical materialism. Thus we see that there are various interpretations of digilectical
materialism which lead to further debates on the mode of production,

Marx on the Origin of Capitalism

Through his ‘historical materialism’, Kar] Marx provid 5 ) '
of the capitalist mode of production, its intema? osa detailed analysis of the BERIS

opposition to the craft guilds and 5

grarian €conomy,

" 0
ession of productand e transitional merchant, 1

continued to maintain direct poss ion th den
A through bringing independe
gindepe

craftsmen under his control, but not disenfranchising them from the means of production.
According to Marx, such transitional merchants were obstacles to the real capitalist
mode of production, and it was just a matter of time before they disappeared.

The change from feudal exploitation to capitalist exploitation involved a drastic
shift in the servitude of the peasant-labourer, and importantly, the separation of the
labourer from the soil. The expansion of world trade as a consequence of European
advance into the Americas and East Asia prompted the emerging capitalist mode of
production, and led to a corresponding increase in the need for trade goods. The feudalistic
modes of production and social class relationships that existed in Europe hampered the
production of such trade goods. To meet the demand for trade goods, the mode through
which such products were produced needed to improve. This necessarily irTvolved
changin g the relationship between the product and the producer. Under feud@sm, the
landlord would take a portion of the harvest from the peasant population under. his control.
The peasants themselves remained in contact with the means of production. .On the
other hand, capitalist exploitation required that the labourer be separated — or a}lenated
— from the means of production, becoming a ‘free’ labourer; free to be e.xp.lmted asa
wage labourer, rather than as a chattel of the feudal lord. Thus the existing feudal
relationships needed to be broken down in order to prOdl.lCC a pool of free labourers th.at
capitalists could exploit under the new modes of production. For Marx, such a change in

the nature of the servitude was a progression, abolishing as it did serfdom, and creating
the free labourer who was not bound to the economic structure of feudal society.

Along with this change of the mode of production from f.el.ldal to capitalist-, was
the change in the nature of the product. Products became commodities under the capitalist
mode of production — products did not just have a use value, but an e)fchange value as
well —in fact products were produced especially as exchange goods, ie., trade goods.
The use value of the product becomes incidental to and sgparate frqm 1.ts value as a
trade good. Commodity production coul'd only occur using the caplta11§t means of
production, isolating the worker as a supplier of comomw labour. Acc?rd}ng’to Marx,
the capitalist mode of production was “an epoch-making mode ’Ofe"plo“am’F through
“its organization of labour and its stupendous techxgcal progress. ThL}s, all nations woyld
be induced to adopt the bourgeois mode of production by the productive forces emerging

out of the industrial revolution.

Thus for Marx, capitalism was a
Private ownership of the means of producti

s a mode of production that uniquely combined
on, commodity production with profit principle
and " amic dnd expanding market. Marx admired capltghsmasasupenor
eco:ocr?lrircl:p:;/lst,lt\é;dé?an feudalism becaus.e it _cou}d o've;.clc?m(;‘I bas;f,et;u;?:; alsljsg:;

portantly, Marx viewed capitalismasa historical 1nev1‘ta i ity. t;wca i,talist csides
of ‘alienatic;n’ and ‘surplus value’ saw inheren't contradictions 1111e areld ull)ﬁmately il
Production which would lead to the intensification of class strugg

LSS
Tesult in the fall of the capitalist mode of production itsel

2.4. D.D. Kosambi

Damodar Dharmananda Kosambi was bornin Portugucse h elgg;?;;;i?,; ;ﬁg‘fﬁ
Vasascholar who had studied ancient Indian texts witha Pal(tl‘;‘ils e bdeeloping
and jtg literature in the Pali language- Kosa_m‘l;;erlf:f‘tl?;iﬁa for the United States when

ense interest in the ancient history of India. F¢ 929. In the United States, he

® Was vard University 1 : S,
Xeel] young and graduated from Har  anderthe American tiathermatician

ed in the field of mathematics having stud bi back to India
, osambi came bac
Corge Dayid Birkhoff. After graduating from Harvard, K
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and taught mathematics in Benaras Hindu University and Ferguson College. He also
taught mathematics at the Tata Institute of Fundamental Research (TIFR). He died in
1966 and was posthumously awarded the Hari Om Ashram Award by the University
Grant Commission in 1980.

Kosambi is known for being a Marxist historian who specialised in ancient India.
Kosambi utilized the historical materialist approach in his work. In fact, he is considered
to be the ‘patriarch of the Marxist school of Indian historiography’. In the field of history,
Kosambi’s best known work was An Introduction to the Study of Indian History
published in 1956. Kosambi’s approach to history was realistic and scientific. He thought
of history in terms of the dynamics of socio-economic formations rather than just
chronological narration of ‘episodes’ or the achievements of a few great men — kings,
warriors or saints. His approach to history can be summed up in his own words. In An
Introduction to the Study of Indian History Kosambi writes:

The light-hearted sneer ‘India has had some episodes, but no history” is used

to justify lack of study, grasp, intelligence on the part of foreign writers about

India’s past. The considerations that follow will prove that it is precisely the
episodes — lists of dynasties and kings, tales of war and battle spiced with
anecdote, which fill school texts — that are missing from Indian records. Here

for the first time, we have to reconstruct a history without episodes whicl';

means that it cannot be the same type of history as in the European tr;ldition.

While staying within the framework of Marxian anal

new method and introduced new perspectives to the compr

a complete change both in content and methodology. Kosa

application of the concept of historical materialism and sy

Indian society had a series of parallel forms qualitativel
counterparts and thus did not need to be categorised nece

of production.

Kosambi’s analysis of Indian history hel
had its own history and its own stages of develg

existence of feudalism in India, ) D 2l can system, and a complete denial of th
concerned with the theme, analysed tl;e 0§ambl, one of the earliest scholars il il
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D.D. Kosambi analysed the existence of feudalism in Indian history through his
‘concept of feudalism from above and feudalism from below’. According to Kosambi,
feudalism from above meant a state where an emperor or a powerful king levied tributes
on his subordinates, who did what they liked within their own territories as long as they
paid the paramount ruler. These subordinate rulers might even have been tribal chiefs
who once ruled the land by direct administration without the intermediary of a class
which was in effect a part of the land owning strata. According to Kosambi, this category
of ‘feudalism from above’ was found in the formation of most of the Indian states and
kingdoms. For Kosambi, ‘feudalism from below’ meant the next stage where a class of
land owners developed within the village between the state and peasantry. This class
Wwas subject to military service and hence claimed a direct relationship with state power.
Taxes were collected by small intermediaries who passed on a fraction to the feudal
lords or the monarch.

Kosambi found some similar characteristics between both European and Indian
feudalism. Both feudal systems had low levels of technology in which the instruments of
production were simple and generally inexpensive. In tzofh-feudal systems, the act of
production was largely individual in character and the division of labour was ata very
primitive level of development. In both systems, the production of immediate need of a
household or a village community and not for a wider market existed. Moreover, political
decentralization was common to both India and Europe.

2.5 SUMMARY

In this unit, you have learnt that:
o The noted sociologist and philosopher, Karl Marx gave the most important theory
to show how the economy was a major factor in social change.
o Marx explained that economy constitutes th-e basic struct}lre of society. This
basic structure consists of the means of prod'uctlon (raw material, labour, machines
and so on.) and the relationship of production.

e Change in the means and relationsﬁip of production, cogseq}lently, .leads to tt.xe
change in various institutions, i.e., inthe superstructulrl«i1 0 sl;);lety. Tlt;lls change in
the relationship of production occurs as a result of a conflict “]Yeen z ogpmsls(g
and the oppressed class, the haves and the have-nots, the ruling and the rule

class.
® Many Marxists considered dialect
several strands of Marxism. Marx
which refers to the societal and econo
forces.

® Marxism is a fundamentally materi

ical materialism as the theoretical source of
never used the term dialectical materialism
mic transformation born of the material

alist philosophy because the foundation of it is

inoi hich is characteristic
. everything is matter w
the belief thatthe overal -y Ofdentiryf; the whole aspects of matter, therefore,

of eality. Ifempirical study is able €2 dending of all reality.
matter is accepted as the beginninganCenrs = 5 L patible and
® Marxism believes that everything ‘contalln S t;{zdl;;:ensazle parts or aspects’.
. jal and1 :
exclusive but nevertheless equally essentl e vorld is e feate

The essential idea is that this union'of. opzfure -long with ensuringa continuous
Which makes every unit auto-dynamic i

drive for movement and transformation.
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production
comprise of?

12. What does Kosambi
mean by feudalism
from above?
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o The law of negation was formed to explain this predisposition of natural world.
Accordingly, Marx and Engels state that to organize to move forward or replicate
a superior number, creatures are inclined in the direction of negating themselves.

o The law of transformation states that constant quantitative growth leads to changes
in quality by ‘leaps’ in the environment, resulting in production of a totally new
variety or creature. This is the way in which ‘quantitative development becomes
qualitative change’.

e D.P. Mukherjee, a professed Marxist or ‘Marxologist’ as he preferred to call
himself, analysed Indian social history from a dialectical frame of reference.

° Ac;?rc.ﬁr(;% to Muklieljee, the encouragement of the capitalist mode of production
on the indigenous Indian mode of production created i
it ~ated mass poverty and depravation

e Mukerji’s dialectical approach suggested that traditi

and nationalism, individualism and collectivism co
opposed to each other.

on and modernity, colonialism
uld be understood as dialectically

e D.P. Mukherjee preferred the historical-dialec

= tical mod : : :
rather than empirical-positivistic one. mode of sociological analysis

° R.K. Mukherjee considered the question of val

so.ciology. He also argued that social science gives
th}s knowledge for the betterment of man, then de
His basic sociological ambition was to work for

e R K. Mukherjee promotes studying the develo
g, ment of human civilizati
the study of biological evolution, spiritual andI:miversal dimaerrllzilc‘)lllllézatlon through

° R K. Mukherjee maintained that socjety i ¢

ue as an important aspect of
usknowledge and if we employ
finitely one must create a value.
a better social order,

: o the ; : .
environment’. Thesc three levels apo three dimensions or levels of his
society “fulfils the basic requiremen

® One of the most prominent Marxist socj
was born in Nadiad, Gujaratin 1915,

® Asadoctrinaire Marxist. fo i
; »for Desai, tradit;
that origi b Tadition was bag;
ginates and develops in socja] institutiong ],aslcidly a Sf:cular phen(?menon
° The mode of production i acore ele € the family and the village-

m i !
ent of the Marxist account of history. In his

» Karl Mary gy :

) w th :

phases that are characterizeq by dom asthr;sézgy Off development in five distinc?
l OI production,

e For Marx, the mode of
‘ Mprised of . "
Interact apq inthe productive forces and th

2.6

2.7

e Kosambi is known for being a Marxist historian who specialised in ancient India.

Kosambi utilized the historical materialist approach in his work. In fact, he is
considered to be the ‘patriarch of the Marxist school of Indian historiography’.

e Kosambi’s analysis of Indian history helped established that Indian society also
had its own history and its own stages of development and made social change
the basis of periodisation of Indian history.

o In his Introduction to the study of Indian History, Kosambi propounded the
concept of feudalism from above and feudalism from below and also compared
the Indian and European system.

KEY TERMS

Bourgeoisie: In Marxist contexts, it refers to the capitalist class who own most
of society’s wealth and means of production.

o Historical materialism: Historical materialism is a methodological approach to
the study of human societies and their development over time first articulated by
Karl Marx as the materialist conception of history

o Dialectical materialism: It is a Marxist that suggests that political and historical
events result from the conflict of social forces and are interpretable as a series of
contradictions and their solutions. The conflict is seen as caused by material
needs

o Diamat: Diamat was a social theory coined by the 19th century philosopher

Joseph Dietzgen. It emphasized commodities and the effects of their exchange
over time. ‘Diamat’ is based upon three dialectical laws: 1. the identity of opposites;
7. the transition from quantity to quality; 3.the negation-of negation. Joseph Stalin
formulated the ‘Soviet Philosophy of Diamat’ and calledita ‘prqletarian conception
of the world’. The basic idea of diamat is that every economic orde.r growstoa
state of maximum efficiency, while z.1t the same time developing internal
contradictions or weaknesses that contribute to its decay.

- Proletariat: It refers to working-class people regarded collectively; it is often

used with reference to Marxism.

ANSWERS TO «CHECK YOUR PROGRESS’

R
ionship of production occurs as a result

’ _achange in the relat
(/)\fcgcé;(:llgigcttoblgtgen the oppressor and the oppressed class, the haves and the

have-nots, the ruling and the ruled class . )
2. Institutions like the family, education, religion, polity,
superstructure. .
3. The concept of dialectical materl

and so on, constitute the

alism suggests that all historical growth and

ites. To put it another way, history isthe
struggle of opposites Stor
glantge res;llti fg:‘;ﬁll;gle giige.’ the class struggle between dthe cz;;r)lltahitnatxl;:
iafl?lolgvlzli(:lgcclaasses on the one hand, and the proletariat and peasantry,

other.,
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4. Dialectical approach suggested that tradition and modernity, colonialism and
nationalism, individualism and collectivism could be understood as dialectically
opposed to each other.

5. According to Mukherjee, the primary task of sociology is to understand the specific
nature of the forces that sustain a particular society over the time.

6. Evolution has helped man form better and complex societies, in which they decide

and control the environment. Animals, on the other hand, have limitations in their
ability to affect and change the environment.

7. InR.K. Mukherjee work Community and Society in India, published in 1979, he

argued that the true place of values in human life and progress can be understood
only when we consider the natural history of value.

8. Ethics foF man shgu}d be naturalistic, or based on scientific grounding itself and
not on blln('l and rigid cpnforrmty to institutional values, but value-preferences,
based on different social consequences of human behaviour stemming from

diff.erent alternative and complementary sets of institutional values regarded as
social facts.

0. The ch'ief reasons vyhy the institutional fallacy persists in all societies are the
institutional determination of his attitudes and social actions and relations and his

rationalization in respect to his own behaviour and institut;
: 1 and institutiona
saves him from psychic conflicts. I standards that

10. According to Desai, the polarization of class interests. especi .
in India, is the foundation of modern society in Indiz;_ pecially of the bourgeoisie

11. InMarxian analysis, the mode of production is i
com .
and the relations of production. These two interactprlsed Ofthe productive forces

both develop in the course of the historical deve]o and influence each other, and

y ) pment of society.
12; Accord:fr':ﬁ 1t(ci:n Kosambi, feudalism from above meant 2 state wherty
’:Ih I:i)rw:wn teni%;‘él:d ul1butes on his subordinates who did what tﬁea;lfkmge r?t;l?rrl
: ) paramou .
ruler's .rmgh.t even have been tribal chiefs who oncnt ruler. These subord{nate
administration without the intermed; © ruled the land by direct

B it ary of a class which was in effect a part of

2.8 QUESTIONS AND EXERCISES ™
\

Short-Answer Questions

1. What are the three laws of dialecticg?

4. Discuss A.R. Desai’s intexpretation of
5. What do you think of Radha Kamal M

uker‘ eEa et
6. How does D.D. Kosamb; analyse feudalisrjn inSI(I)ll()il'mon Pl
1a?

tradition,

Long-Answer Questions

1. Discuss the Marxist theory of social change.
2. Examine the Marxist concept of dialectical materialism.

3. D.P. Mukherjee emphasized that sociologists of India must know the nature of
tradition. Discuss.

4. What is the basic approach viewed by Radha Kamal Mukherjee to explain Indian
society?

5. R.K Mukherjee promotes studying the development of human civilization through
the study of biological evolution, spiritual and universal dimensions. Discuss.

6. Describe how Marx describes the origin of capitalism.
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3.0 INTRODUCTION

In the previous unit, you learned about Marxist perspegtives on Indian society. The final
unit of the book will turn to subaltern perspectives of Indian society, especially the thoughts
of Dr. Bhimrao Ramjee Ambedkar and Ranajit Guha.

y ranks with the greatest leaders of modern India.
hief architect of the Constitution, but also as a

: iscipli ical and revolutionary. He was a social
great agtivist — re?ﬁi;ﬁgfﬁlgléﬁiﬁatic leader of the downtrgdden masses.
re\{olutlopary, a Pro 0 her and guide of the downtrodden in India, he contmgously fO}lght
Beu_lg a fnc.and, g‘gl‘;ﬁ;d customs, blind beliefs and superstiti?n of Fhe Hindu 5001'ety.
:}i?smt e‘;gaac;le cl(raar by Sri Prakash Chandra when he wrote, .:t a'tur;: S»\;l;err;lllzgiﬁst
Werev::jakening from their plight and struggle for freedom, the ripp

: i t of reformation in
iri s too. The stir found the mstrumen
;?I.)}glt tOucl;{ed the 3?332536116022;%}16 strode forward deﬁnitel)t/l .ﬁgk}tmg f:); a breotctz :fhael,
HIEAD; IesponC : irit, achieving in the proc
for the depresged classes, displa 2y &

i e crusading sp
: g ymgre > He was to concentrate the force
right to be given a place amon .
g g p mist spirit on the age-0

the builders of India’.
of his protestant and refor

B.R. Ambedkar undoubtedl
He was well-known not only as the ¢

1d abuses and disabilities of the

toty. H d the caste system and fought
: cTndi ty. He denounced U . .
Untouchab tions of Indian s0C1€ . S iberty cualitymnd
rele"tleSil}}ﬁttoszsctziblish a society based on the Jemocratic ideals of liberty. an

. v i nly be responsible
fraternity, He firmly believed that the democratic soc1_et3' }:rrl:;il?l:(’j":ﬁomg’ downlt)r(z)dden
When the hierarchical structure of varnd system1s di

i bers of the society.
“0touchables are given equal status with other mem
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The concluding sections of the unit will provide a brief synopsis of the thoughts of
Ranajit Guha and David Hardiman.

3.1 UNIT OBJECTIVES

After going through this unit, you will be able to:
o Evaluate the contribution of Ambedkar to the reformation of Indian society
e Explain the concept of democratic socialism of Ambedkar
o Discuss the influence of Buddhism and Marxism on Ambedkar
© Explain Ambedkar’s views on caste and untouchability

e Distinguish between the socio-political thoughts of Gandhi and Ambedkar
e Discuss Guha’s analysis of tribal insurgencies in colonial India

3.2 CONTRIBUTION OF AMBEDKAR TO INDIAN

SOCIETY

B.R. Amt:edkar was certainly not the first to have started the w
and political mobilization of the millions of people of the de
the most effective in highlighting the inhuman treatment to
in Hindu society. His work was qualitatively different fro

ork of social emancipation
pressed classes, but he was
which they were subjected to
m that of his predecessors, He
d political advancement of the

 Ambedkar’s mission throughout i |
—.SOCI.':.ll, economic and politica] for the disa
:lrl,S wntmgs;.an alternative 50Cio-economjc
e pragma isi ;
phjllc; Soi : ;in f;rrlld tvm{ot;:ary aspects of his thinking meetamework emerges, wherein
ideals yinh ates in liberty, equality apq fraternit On even ground. His social
wereinherent in the teachings of B dha, Th; Y- According to him, these three

Constituent Assembly where he delineatedand oy S rinity of ideals had 5 bearing in the

While defining the basis of the [ng; phasizeq th, :
dia 3§ . eneed fo 1 racy.
must be related to the interests of the ::,Constltutmn rsocial democ

e e - eaker sect; > COnscious that the contents
as t:;e?ll asin ffus political activities, Ambedkay W;:?;Of Society. In his schol arly pursuits
vital issues of his ti ; Ve :

e : h1§ time and to find solutions fo; the probln by adesire to comprehend the
0 pressing issues that no one wag willing to take - Of Indian society, He raised

©Up or deal with and made sure that

and politica] f;

3.2. Influences 0

they were not ignored and trampled over by the so called ‘upper c_la_sses’. Ambedkar
planned his programmes to bring the downtrodden millions of India from a state of
dehumanization and slavery into one of equality through the use of modern methods
based on education and the exercise of legal and political rights.

Ambedkar organized and inaugurated a number .Of confefenc:‘es, attended a large
number of meetings, started newspapers and wrote articles, editorials and books. The
main theme in all these activities was the emancipation of the: lowly, the poor apd tl?e
untouchables. He repeatedly asked the Hindus to change their ways. Yet, d;lsplte his
repeated requests, atrocities imposed on the untouchables continued and they were

treated as less than human beings. :
Ambedkar relentlessly fought for the cause of the c.iepressed and the d_ePﬂ"ehC: Olf
the Indian society and this brought him to develop his PhllOSOPhY‘OAfIE‘;m;kmS:n W Ci(;l
centres around the problems of man. As .stated t:y Dr: Jat'ava,_ deth ar slsoiS %
humanism is a philosophical thought in which man’s SOCli’ll sguapon ant ; :;1':1) g;s 5
its problems have been givenutmost e ?rl gl:ilty’ Pf? - ressionq'ust
rights, values of individuality, welfare of common pepplﬁ, o8 dogl OelzXI:n ’y e
social order, right relations based on fraternity, man s all round zre nan)al mo;ement
liberty to express himself in the interest of new constrﬂlllctloq aI;‘eaI;m R
based activeness of the exploited people are some of the main S el
. ism. . ... Ambedkar’s humanism has been a movement for
o d and expressed and exploited, and it has advocated that People must
o th?j Oppress'eus and awake for each other’s just interests, respect and rights’. Thus,
remi:: t(;g:/s;li(s) dynamic and democratic humanism aims at liberating man from the
we s

bonds of social malaise.

n the Life and Thoughts of Ambedkar

: i d the most renowned militant champion of the
s a social revolutionary and the o ; ; .
Ambedkz;;rl WaHe vehemently denounced the inequalities wh.Jch Bmmcd Hln.dlllsrn
Entou;ha oist'he - ntouchables and fought for the cause of social equality. He experienced
eaped up

; :sadvantaged group of society. His aim was to

ol member of a disadvan e ;

the injustices of. being acial order in a pluralistic multl-rehglf)ps and cl'a.ss-caste r1<.1den

establish an equitable 0 ly acquainted with western political tradition, especlal.ly
closely time quite well versed in ancient Hindu and Buddhist

he same 11 as western intellectual and the moral

by Indian as Wé ] s b
. ddha, Jyotiba Phule, John Dewey (his
like Gautam B4 anade, and so on.

with liberation and att :
literature. He was influence

ideas of many great thinkers tice M.G.R
meifoc; at ¢ ol):l;g;bia U niversity), Karl Marx, Justic

: i the Fabians and British idealists
Edwin R.A Seligman, t i
Meidesn@h D?)\Zgl):ar. He borrowed his notion of religion frsm ]:,)(firs?)l;rll;
P (f)n Ammment from J.S. Mill and Jefferson f;‘dlgl;:x? slc?s;al system
Burke, the theory of g0V€ y the
Micirtler shington. - «m. He used the methodology
llbe@ from' Bool;er z.s\:ﬁluenced by the Western m.odergzsizyH;ﬁlough e et
Wi e from the West 0 analyze Inqlan H .rfection in Buddhism. All
?;: ls traftegy denﬁggral?sm and Marxism, he perceived their pe \
als of western

; other and shaped as well
- g Ambedkart 28 N g h to social justice.
the above said thinkers influence s il ragmatic approse 5
con ’

' d the
as reshaped his thinking Proc?SS, 4 thoughts of Ambedkar oné has to understan
In order to understand the life an
i " kar.
influences of these personalities Of Ambed
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Ambedkar had great reverence for the life and message of Buddha. He appreciated
Lord Buddha’s belief in man’s capacity to achieve salvation without extraneous aid. He
regarded Buddha as his master and his teachings as the complete antithesis of Hinduism.
Lord Buddha revolted against traditional Hinduism. According to Ambedkar, it was a
powerful revolt against Brahmanism leading to the rejection of liberty. equz;lity and
fraterm_ty. Buddhism attempted to restore the law of reason and rationalis;n in the life of
the Indian people by doing away with prayers, rituals and sacrifices Buddha fervently
followed the doctrine of egalitarianism and humanism and his méssage was for all.

Ambedkar was greatly fascinated by the personali i i
. ty and phil
the founder of Buddhism. Buddha’s indomitable faith in tﬁe c:Is)ophlcal D el

own dc.:stiny appears to have had a lasting influence on Ambe
and phﬂospphy had animmense impact on Ambedkar and this W
to Buddhism and his pragmatic attitude in his perception of s

Mahatma Phule, the Martin Luther of M i

as one of the greatest of our social reforme:lst.1 afr{fz:é:gsesogglﬁmd t‘)y Ambedkar
shudra of m.odem India’. Ambedkar remarked that Mahatma Phllllle i
classes of H'mdus cqnscious of their plight and preached to India th te mgde e AL
was more vital than independence from foreign rule. Phyje bro e
the liberal and reformist traditions of Maharashtra, Under Phuilg’hF it ey o
overcame the limitations of the liberal reformist movement by anss II-lﬂuence Axnl?edkar
man of the masses and forging a political organization to bring ;:“I;lz'slzecotnunghthe

es together.

acity of man to shape his
dkar. Buddha’s principles
as proved by his conversion
ocial justice.

((j)jhax‘ldr_a, Both share in. common a tota] oppositio

:gmﬂog and commitment to transform the SOCia]n to caste

0 ari ’ . . s 3
o fJanS o andhi Was against untouchability apq e
ZIE t ranc,luse combined with a morg] and soci Wapted toab
bedkar’s approach was not radically diﬁeres:ﬁ drive, In th
an enemy of the caste system and he stooq o (:m that of
§ total liquj

: ) dation like Gandhi. He
Though Gandhi favoured y, o ifuntouchah;: ¢ Gandhi.
the caste system would hay Aravyavasthq iy b ability was to be eradicated-

: ould have to g0 and a1 -l days, by 1935 hat
earlier was non-existent in practice, [ dmitted h o e he declared t ;
become casteless if it was to syryi tke Ambedar e a *vastha that he favoure
although the goals pursed by Garnvé;f Above all these gy sserted that Hinduism had t0
were different and this we wi] al.ld Ambedkgr Wer, arities one mygt point out ﬂ.)at

W1 l Study 1n deta]l ]n l € almost the Sarne, thelr Strateg-les
M.G. Ranade was anoth alater unit,

€I great
strove for the removal of al] the ev: PEIson who ipf,
Like Ranade, Ambedkar als i Prevailing jp g; enced Ambedkar. Both of them

0 ndu socj j =
and responsible for the intel] 1 sarded the advep of the Bz'ct;eltly' T g
of liberty, equality and fra Shin India as providential

and cultural conditions
plish it with the help of
1S context we see that
Gandhi. Ambedkar was

€ctual aWakenin of Ind;
ernity. The Bn'tisgh mglie?nan-d the introduction of the concepts
dians feg] ashamed of their social

‘ 3.2. Ambedkar

customs and moral code and forced upon them the revaluation of social values besides
giving a common system of law and government. According to Ambedkar, the age of
Ranade was honest and more enlightened. Leaders like Ranade engaged themselves in
studying and examining the facts of life and moulded their lives accordingly. Ambedkar
held that Ranade was a great man not only by the standards of his time, but according to
any standard, Ranade’s life was nothing but a relentless struggle against social injustice,

social evils and for social reforms. He struggled to create rights to vitalize the conscience

of Hindu society which had become moribund and morbid. Ambedkar also followed his

path and both of them wanted to create the ideal social democracy.

John Dewey was Ambedkar’s mentor at Columbia University in USA and his

Philosophy of Instrumentalism made Ambedkar pragrpatic in his approach tc.)warc.ls a
critical analysis of the concrete problems facing humanity. John Dewey left an indelible

mark on Ambedkar through his realistic, integrative. and pragm.atiC ap.proach‘es. to
systematically analyzing the problems concemiflg politics, economics, society, religion
and history. Dewey perceived these problems piecemeal and through idealism.
Besides the above mentioned influences of great thi-nkers, Ambedkar’s own bitter
experiences went along way in moulding his life, pemc?qun and ideas. A{nbedkar bore
the brunt of caste discrimination and often faced hunnhatlpn for belonglgg to alower
caste, It may be concluded that it was his own bitter experiences ar}d the 1nﬂuen9e of
the above great thinkers that made him take a stand against Hinduism and the Hindu
social order as he believed that it stood in the way of establishment of an egalitarian

society.

3.3 SOCIO-POLIT ICAL THOUGHTS OF AMBEDKAR

and the caste system was the mission of Ambedkar’s
fIndian society —economic, social, political, cultural
in mind. He held that each of these problems had
em made the depressed classes, mainly the
cally slaves and politically handicapped. They
d in every walk of life. For Ambedkar,
was of paramount importance because
d 1ot before. Keeping this in mind, let
-political thought.

The eradication of untouchability

life. He analyzed every probllem.o '
and educational, keeping this mission
a caste dimension and the caste syst

untouchables, social outcastes, econoxTn o
i inall
were oppressed, exploited and marg
d f the depressed classes

safeguarding the interest 0 : :
nobody had championed the cause of this de;la]?veOCio
us now try to analyze the important tenets of his s

’s Idea of Democratic

place in Ambedkar

Socialism

s ideological map. He was a true and

ibuti olitical thinking was to focus on the
r Co??:;tézygcgacy. He believed that without social
i 1ess since the state s ultimately a socfial institution.
the social and economic plane, there
d that political progress would be
ty. This is why he believed that

Uemocracy occupied 2 central
Sincere democrat and his majo
reliance of social democragy t0 PO l
Ieforms, political reforms aré meaning :
€ Warned that as long as there Was mequ?htge(l)ir::ve
€ould be no political democracy: He ﬁ‘?“h{ -
impossible without a reformed and enhgf e S
Social reforms should precede p011t1ca1 reforms. e s
stem _
Amb fers to democracy S & & .+ ut resorting to disputes and
Langesin ;21:22:1 and economic life of e pFZiliréﬂe?by ec'onfmic and social
*loodshed, He desired to remove contradictio e ivingin which there would

i o of associat
"equalities, He viewed democracy as a mode

_

Subaltern Perspectives

Check Your Progress

1. Name three people
who influenced

2. Who did Ambedkar
borrow his notion
of social liberty

considered to be the
Martin Luther of
Mabharashtra?

4 What was the main
goal that Ambedkar
and Gandhi had in

Self-Instructional


tonlong wangpan
3.3

tonlong wangpan
3.2.1


/ SubalternRerspectives 3::‘0 dlscnm;natllgn ont?eocml and Tconomlc grounds. He sounded a note of warning that second, securing political representations for the untouchables and third, encouraging Subaltern Perspectives
democracy should not become a slogan or a mere form of government. He considered the depressed classes to educate themselves. He knew that without political rights and
it to be a way ef life through which social justice can be established. political power, the elevation of the depressed classes would not be possible. For the
NOTES According to Ambedkar, the essential requirements for the successful working of achievement of political rights for them, Ambedkar submitted many petitions and
ademocracy are: ; memoranda for representation in the legislature and sought reservations in various fields NOTES

of employment. He organized the Independent Labour Party for the landless peasants,

e There must be no glaring inequality in society.
agriculturists and the workers. In 1942, he formed another political party - All India

e There must be statut isi : -
ery Provnsmns to pr.otect the interests of the oppressed classes. Scheduled Caste Federation (AISCF) which stressed that since the Scheduled Castes
e There mu.stl.)e equality in !aw 'fmd administration and there should not be tyranny did not possess social and economic power, political power should be seized by them. In
of the majority over the minority. - 1956, Ambedkar visualized the establishment of the Republican Party of India, as an
e Aneffective opposition which is an important factor in the working of a successful ‘ opposition party which would j oin hands with other politieal groups in order to sol}/e. the
s. He also fought for the rights of women and this is a

i problems of the untouchable
significant aspect of his social reform activity.

e A moral order, without which democracy cannot i
. sustain. .
) " Ambedkar repeatedly stated that power was necessary to protect the rights of g

Ambedkar visualized th ; .. ; ;

/ O i smairh parﬁm:eicionoguc welfare of the people through the combination | the people. He held that right must exist before the power is set up and it would be a
/ parliamentary system of governm :113 tﬂ?rlngo:;a EY-IThough he was a great admirer of the \F serious error to reverse the order of precedence. He was of the opinion that rights are
’ , he lat : L ; B

_ e e i Datios e peodogd t;: ttltl;l)ught thata nen—parllamentary f protected not only by law but alse by the ‘social and moral conscience of society’. If
e representative nature of the rights are opposed by the community, no one can guarantee them in the real sense of the

executive does not necessarily ensure the rights for the minorities, In

/ democracy, the elected majori : : A
{ democrac);' Dol mustJto grr:‘/i?]fks(;ccordlng to ltS own manifesto. Parliamentary will be safer and more secure. Hence it was a
order to protect individual freedom, as otherwise is free from rigid social barriers.

there were chances of it turning into a dictatorshi
> 4 1p. Ambedkar’s soluti : A 2
retain parliamentary democracy and prescriptive state socialism A e 3.2. Ambedkar’s Views on Economic Development and Planning

a parliamentary term. On the other hand, if social conscience recognizes the rights enacted by the law, it
bsolutely necessary that a social organization

the Constitution so that it will be be : according to the law o
amendlor abrogate it, In one of tﬁzlld Lheec;]eac}'l of a par hamentary majority to suspend: As an academic economist, Ambedkar has made significant contributions to the various
peeches in the Constituent Assembly in 1949, fields of economics. In the early period (1915-25) his focus was mainly centred on

Ambedkar pointed out that for the i
; : ; 3 : A
Peration and survival o themes like public finance, monetary and international economics. But his economic

f democracy, the people

should hold fast to constitutional me ot
| thods of achieving social and economic objectives- writings in the later period dealt with a wide range of interrelated issues including
3.2. 'Ambedkar and Indian Democracy perspectives on economic development and planning, the economic system, political ‘
etc. Ambedkar’s concept of democracy was reconciled ‘

economy of the caste system, P il b
alism. In a democracy, individual rights are indispensable and \

into one nation. Ambedkar viewe
strength. In a discriminati i
ing s s
He believed not only in poli%iczlc;ety’ t}.le *Pirit of oneness Cannot i istenes
S i aggressivmegnty and independence but alcor.ne mte; 7'(rlltegfi :
AT oy so1nsociall

»for he knew it would become irratio”

Ambedkar wanted 3 change in the life

-ridden and the loyalties and interests with his concept of soci

Pattern of the untouchables. His work i

they can be protected by socialism. Individual rights are, toa certain extent, dependent
upon the economic structure of society. He e“_‘Ph?SIZ‘?d the need to strengthen the social
and economic foundation fora smooth functioning of democracy. He ad'vocatec? St'ate
Socialism in which the State would control the basic industries and_ economic exploitation
could be avoided to a great extent. He r_ecommended economic planning. As stated
earlier, his concept of state socialisn} is .constltutlonal state soc1a'hsx;1 along lwug
parliamentary democracy. This combination was neceeeag to ensure tldatth so(;;;lc sn

economic organizations would be more egalitarian e e

more meaningful for the poor and underprivileged. . it 14 4 :

' i t place to be given to the labour an epresse
Ambedkar argued foran importan

hases imt ;te 1anni3 economic development of the country. He wanteq to develop

prOgramn tE ough planned economic development and trapslate them into simpler

terms so rt?]ii th; CogmlIT)IOIl man could understand peace: housing, clot'lzlmgk,1 educaug?l;

20od health, and so on. He laid great responsibility on the Stateto pro(\ill € t'cilit’:l)roert\zlbe

facilities for’ their gl‘ov;/th according to their needts-J&%Tliﬁl:s\:’;g;ed;?oped N

the primary industry in our country, he also wante o ) 1 ;

ectify the?nigallzllizd economy of India. Ambedkar empllfalsiee‘lli‘:\i‘;isg;‘i gzz:lgg:]:‘“
: . ment. 1€

S asolution to the problem of agricultural develop

ublic Ii . .
Self-Instructional PELp o deVClOped in three dlrections: first .
104  Material ) aWakemng and oreaniy; hab e5 Self-Instructional
gamzing the untouC Material 105
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Check Your Progress

5. What are the two

salient points
required for the
successful working
of a democracy?

Up until what point
was Ambedkar an
admirer of the
Parliamentary
system of
Government?

What did Ambedkar
consider a better
alternative to the
Parliamentary
system for India?

8. What two demands

did Ambedkar want
fulfilled for the
untouchables?

. Why did Ambedkar
consider industrial
development as a
solution to the
problem of
agricultural
development?

What was the main
feature of
Amnbedkar’s mog- !
of democratic
socialism?

of the industrial sector was necessary to reduce the surplus labour in agriculture and to
create favourable conditions for production. Ambedkar attributed indu strialization with a
key role to play, favoured economic planning, particularly in infrastructure and the social
service sector, set up progressive labour laws and planning with focus on labourers and
the down-trodden masses of India. He made a call for ‘State Socialism’ involving
nationalization of basic and key industries such as insurance and agricultural land. He
favoured a switch over to socialism through democratic means. He, in his economic
vision, supported modern civilization and scientific development. He emphasized on the
active role and participation of the State in economic and social development through the
instrument of planning. He favoured special planning for the depressed classes and
policy of reservation for protecting against discrimination and promoting their effective
participation in the economic and social sphere. As suggested by Bhalachandra Mungekar,
the main features of Ambedkar’s model of democratic socialism may be summed up as:

e Basic freedom to the individual vis-a-vis the State to be guaranteed by the
Constitution.
¢ Nationalization of the means of production such as land and key enterprises.
e Recognition of the role of private industries.
e Economic planning.
e No discrimination among citizens on the basis of caste, gender or religion

e Democratic/Constitutional means for social change/transformation’

Ambedkar always wanted democracy to work to ialism. H
. wards so
strengthen the foundations of democracy in India a new cultural liellzgswz;s r:cielitr ﬂclii:rtg
uire

that Buddhism met such a need. The above analysi -
; ; ysis clearl i i
philosophy of Ambedkar is value-oriented, and his econ(,rr?i::ndlcates that the economiC

in Indian society with special reference to the piti

geicty 1tiabl iti
and the minorities and other backward classlc)es.l?‘\rsgf(:)crillc(huo
with the suffering of these people, and therefore, he beli:\t

ideas, may well be applied
ns of the Scheduled Castes
was personally acquainted

mitigate their socio-economic miseries, edina positive approach ©
3.4 ROLE OF REASON R pr ——
AMBEDKAR IN THE PHILOSOPHY OF
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Brahmins to a superior position. In another place, he described the Gita as ‘an irresponsible
book of ethics, a compromise of all errors’. He also found in it the social philosophy
based on the Triguna of Samkhya system which was a cruel pervasion of the philosophy
Of.Kapila and which created the caste system and graded inequality a part and parcel of
Hindu social life. Through these criticisms he wanted to show the Hindus that it is the
doctrines contained in their sacred books which are responsible for the decline and fall
of their society. The question of the removal of the institution of untouchability inevitably
led him to the criticism of the sacred books. Ambedkar, after a careful review of the
sacred literature of the Hindus, felt convinced that no reverence was due to it. His
predecessors were not so acutely conscious of this logical necessity. They never aimed
atrejecting the sacred books as Ambedkar did. The difference between Ambedkar and
the earlier social reformers was in the manner of their approach to the sacred books and
in the purpose for which these books were used. The attitude of Ambedkar was radical

and revolutionary and that of other social reforms was melioristic.

3.4. Ambedkar’s Views on Religion

The concepi of religion, for Ambedkar, is quite different from the traditional one. The
; traditional meaning of religion is some sort of belief in supernatural power. He did not
consider the concept of God, soul and heaven as essential to religion. His view of religion
is social and secular, and human morality is the key to this. For him, morality arises from
the direct necessity for man to love man. It does not require the §apcﬁon gf God. In his
opinion, it is not to please God that man has to be moral, but it is for his own good.
According to Dr. Jatava, ‘Religion as morality, morality as love of man for man, and love
of man as brotherhood is the essence of Ambedkar’s humanism ........ The fundamental
purpose of Ambedkar’s humanism is to reconstruct human society by establishing right
relations between man and man as the basis of liberty, equality and fraternity’. Ambedkar
acknowledged the power of religion and upheld its need, but there is no place in his
religion for God and the transcendent. He subscribed to a secular religion, moving away
from established religions and geared towards the sacred. He felt that since human
beings are part of this world, the primary role of religion is to safeguard the moral

domain.

Religion, according to Ambedkar, was essential for man as well as society. He
considered it an instrument for the upliftment of the individual. He said, * ...... Iagree
with Burke when he says that true religion is the foundation of society, the basis on
which all true civil government rests, and both their sapctions. Consequently when I
urge that these ancientrules of lifebe annulled, I amanxious thatits plafce ’shall be taken
by a religion of principles which alone can lay claim to beinga true religion’. He held that
religion alone gave hope of a better life to the poor and so they cling to it and find solace
it

Ambedkar exhorted.his peopleto cultivate'an enli ghtenefl view of religion and not
to be lured by the traits of Hinduism like toleration and bhak.tl.or to be attracted by the
‘ ‘Saints, He held that the saints were ineffective in the abolition of the caste system
. because they did not attack the caste system. In fact, many of them were staunch
| believersin this system. He asked the common mat not to resign hlrr}self to his fate and

- gt : : i :m. ‘Bhakti made their nerves
accept his position as a divine dispensation. According tohim, B e
Soft, delicate and yielding’. Ambedkar wanted to root out this disease from their minds.

. Ambedkar was of the opinion that religion i§ an impOr_tant elfhmen;r:;agscztéznl,)m
Ocia] Organization andin the promotion of the spirit of devotion to the o good,
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only when it shows utmost liberalism and acts upon the principle of secularism. He
understood that it is not possible to annihilate religious systems from the Indian soil. So
the only remedy for this, according to him, was that they should be more liberal and
should improve social conditions of all without any sectarian feelings.

Ambedkar’s view of religion was that it should be in accord with reason and
morality and the fundamental tenets of liberty, equality and fraternity. It should not ennoble
and sanctify poverty but offerits followers prosperity and salvation in this world instead
of in the next. But Hinduism never adheres to the principles of liberty, equality and
fraternity and practices partiality towards some of its followers. So Ambedkar throu gh
his social reform movements was consistently attacking the criminal indifference of the
people towards the dangerous effects of the social institutions of Hinduism. The rigid

orthodoxy of Hindus led him to give up any hope of reforming Hinduism and to advocate
Buddhist Dhamma instead.

3.4. Ambedkar and Buddhism

in ambedkar’s view, the real remedy to untouchability is to replace the social relations
govemfad by'th.e caste system of Hinduism by the one based on equality, justice and
fraternity. It is in this context, Be favoured the social philosophy of Budg}’li which he
thought.would help to restructure the social, cultural and political relations to : mote the
well-being of majority of people. He described Buddha as ‘the greatest teach Pft? ankind
who taught the noblest doctrine of love’. He considered Buddhism as t}?r : I’ﬂ ion of
modern era which would eventually be embraced by the whole world ereliglo

It was K.A. Keluskor, a well-known Marathi wri
y : i writer and social refo who
presented Ambedkar a book called Life of Gautama Buddha. He read the Igzzi with

the entire community. He was impressed b
Gautam Buddha. Ambedkar studielc)l Buddhjzrzl;;gat o edihout e LK

0 seek refuge in Buddha, because, as he kneW:

9

Buddha was the only philoso
people from the sh ught about a soc ; omeé
accgpted 2 udra and untouchgbje communities ; tal ot olution and welc al$
" =CPeop om.the lower casteg inthe s S into his fold. Ambedka
umanism was the main factor th ame way as the Buddha had. Bud

‘ atattr .
the Master, the enlightened one. A acted Ambedkar ang made him a true discipl®

great curiosity and learnt how Buddha had through selfless service improved the lot of

Ambedkar explained that the purpose of Dhamma is not to delineate the origin of
tf}e world but to reconstruct the world. In Dhamma, there is no place for prayers,
pilgrimages, rituals, ceremonies or sacrifices. Buddha also taught prajna (understanding
as against superstition and supernaturalism), karuna (love), and samata (equality).
Buddhism does not recognize caste and affords a full scope for progress. The Buddha
never claimed his teachings to be infallible. He also did not claim divinity for himself or
for his religion. The basis of Buddhism is reason and a rational way to eradicate suffering.

The Buddha, Dhamma and Sangha are known as ‘Tri Saran,’ Triratna or the
“Triple Gems’. The trisaran is the underlying source of unity behind all the Buddhist
sects the world over. It is an emotional source of bringing together the entire community
of Buddhists. When pronounced by the Upasakas or Bhikkus, their sounds pacify our
mind and elevate it. It creates a feeling of brotherhood, of mutual love and sympathy. In
fact, the triple gems bring all the Buddhists together and bind them in sacred bond. A
refugee of the triple gem is also duty bound to liberate the people living in the lower
levels of existence from suffering. As a true refugee in the triple gem, Ambedkar not
only challenged the varna vyavastha of Hindu society, but also the validity of the

superiority of the Brahmins.

The Dhamma is knowr as the ‘true refuge’, for it is the wisdom by means of
which we attain Nirvana. The meaning of the word ‘Dhamma’ is to hold one from
falling into low states of existence. Taking refuge in the Dhamma means the taking
refuge in the Ten Parmitas which are the forms of spiritual practxcgs by which one
learns true submission and they are also the basis for attaining the cessation of suffering.
The word ‘Sanga’ means ‘inseparable’. It also means ‘those Who 'have the wish for
liberation or Nirvana’. Any individual can enter Sangha, ifhe has faith in both the Buddha
and the Dhamma. It is a home, where one could learn the lessons of right knowledge
and right conduct. The aim of Sangha is to achi
practice. The Sangha is open to all, and there is no barrier of caste and community, if
anyone wishes to take refuge in the Dhamma. The discriminations based upon the being
of man or woman, rich or poor, low or high, do not have any place in the Sangha. All
members of the Sangha are equal and are bound by the feelings of fellowship.

Buddha, Dhamma and Sangha all generate a pervasive feeling of unity. According
to Ambedkar, a sense of universality prevails in them because without social brotherhood
or spiritual unity, there i little hope of creating peace and harmony in.the world. The
triple gems touch the hearts of all those who feel oneness among human beings irrespective

of their creed and colour.
“The Buddha and His Dhamma’ by Ambedkar

Ambedkar analyzed the basic tenets of Buddhism in his magngm f)pus, The Bu.ddha
and His Dhamma, published posthumously in 1957. He wrote it with the lptent‘lon of
Creating a single text for new Buddhists to ref’id and follow. He wanted to simplify the
teachings of the Buddha that they might be easily understood by oppressed communities,
Specifically dalits. He made the triple gem widely kpown and acceptable through h}5
Work, Ambedkar conceived it as the gospel of Buddhism as wellasa de_fencc;l agéll]mst its
Critics. While embracing Buddhism, Ambedkar told the vast gathering that he was

: i i k for the revival
'®nouncing Hj i i T his work for
ey Piiinreliglon MARC ¢ Buddha and His Dhamma

°f Buddhism and for the welfare of mankind. In theory, Th : :
CTves as the philosophical, ideological, and religious templgtes fgr %L;ldcigrslt: :ltt 111 a; ;?:ﬁ
Igr‘lllde for all the Buddhists. It is the best basis for propagating the LAt

dig,
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In a short passage excerpted from The Buddha and His Dhamma Ambedkar
asserted that the contemporary relevance of Buddha’s message. He made it clear that
for the present world Buddhism is the only religion which can save it from the dangers of
the nuclear age. As stated by Valerian Rodriges, ‘The Buddha and His Dhammahighlights
the central issues that concerned him throughout his life and demarcate his view sharply
from that of his adversaries. The work contains the central teachings of Buddha along
with a commentary built into it. The commentary transposes the Buddha’s teachings to
the present and suggests its contemporary relevance with respect to the problems that
confront humanity. He saw Buddhism as an ideology that engages with the world,
privileging the poor and exploited. Ambedkar also upheld the superiority of Buddhism
over other religions especially Islam and Christianity’. He thus established the hegemony
of Buddhism with a new foundation. :

The Maha Bodhi, a famous Buddhist journal in India, however, opined that The
Buddha and His Dhamma was a dangerous book. Ambedkar’s interpretation of
Buddhism as merely a social system, was not a correct interpretation of Buddhism but 2
new orientation. The title, pleaded this reviewer, should be changed from the ‘Buddha
And His Dhamma’ to that of ‘ Ambedkar And His Dhamma’; for Ambedkar preached
non-Dhamma as Dhamma for motives of political and social reform.

3.5 AMBEDKARAND MARXISM -

I

Along with Buddhism, the other ideology that deeply attracted Ambedkar in the 1950s
was Marxism. In November 1956, he made a trip to Nepal to attend the World Buddhist
Conference and there he spoke on Karl Marx and Buddha. He showed extraordinary
A Marxis'm during the 19505 and he started working on a book titled IOZI '21 and
Communism, whlc.h however, did not make much progress. Ambedkar h 13 hn ;1 o
come to a conclusion that the present or future generation would h e : t at fi '
choose between the gospel of Buddha and the g0spel of Karl Mo, O soher acusion

while he was talking to Mr. Crowley, a leader
> of ; ‘
the social structure was not altered, e schieduled castes, he opined that, if

SO A oond et hin I\/f aiir’rslochrizlicy did not work in India, was somethin®
the lower orders. patlosophy was the satisfying philosophy for

Speaki ;
peaking on the topic Buddhq and Karl Marx, Ambedkar stated that the goal of

identified cetsin crucial areas o gt rding to Valerian Rodrigues, ‘He (Ambedkar)

property. But Buddhism stressed on non-violent means to achieve the goal. Buddha’s
method was different and it wanted to change the mind of man. His way was not to
force people to do what they did not like to do even though it was good for them. His
way was to alter the disposition of men so that they would voluntarily do what they
would not otherwise do. The Marxist way was based on force. Moreover, the Buddhist
system was a democratic system, whereas the communist system was based on
dictatorship. Therefore, Ambedkar considered the Buddhist method as the safest and
the soundest. The Buddhist method of bringing about a change was superior to the
Marxist method because Buddha believed in persuasion, moral teaching and love.
Ambedkar regarded Buddhism as a moral and tolerant alternative to Marxism. To sum
up, we can say that Ambedkar asserted that Buddhism could provide !:he missing
dimensions for socialism and for this there was an urgent need for discussion between

Marxism and Buddhism.

3.6 AMBEDKAR’S VIEWS ON CASTE AND
UNTOUCHABILITY

Untouchability, which is a unique social institution was a great barrier, according to

Ambedkar, in the formation of an equitable order of society and hence his major writings
: ste system. According to him, one of the

were concerned with untouchability and the ca . i ft
major weaknesses of Hinduism was the caste system and its segregation of u.ntouch.abmty.
Caste is not a physical thing, but a state of mind. Ambedkar held that religion which has

inculcated the notion of caste is to be blamed for thi§ belief. ﬂe believed that t,he caste
system is not merely division of labour and it has dlsorgamzeq and demoralized the
Hindus. The caste and caste consciousness has served to keep alive thf: memory of past
feuds between castes and has prevented solidarity. Virtue ?Qd morality become caste
ridden and caste bound. So Ambedkar opposed untoucha.blhty anq stood for a radical
change in the socio-political system to bring about an eqU{tabIe society. He denounced
the caste system and fought relentlessly to establish a society based on the democratic
ideals of liberty, equality and fraternity. For this he wanted the varna system to be
dismantled. Ambedkar believed that eradication of caste system should be centred in the

social reforms.

Ambedkar’s life was shaped and influenced by bitter and fiisc'riminatory Pe_:rsonal
experiences of"being a dalit. He, therefore,_ wanted to enquire mFo th.e origin a{ld
development of the caste system and the prgctme of untouchability. His ratmr%al_ enquiry
of the Hindu religion led him to the conclus1on_ that varna.and caste sys.tem ongmate;d in
Vedic culture. Ambedkar argued that graded inequality 15 thf: normative anlc)hor of tj;e
caste system. Graded inequality restricts the reach of equality tc;fihe plemf tt;,lrs of ! 1e
caste. According to Ambedkar, Chaturvarna Presupposes the class Cf}f;](’n ‘\’N r: g‘;ﬁli’e‘;
into four definite categories, the Shudras ben.lg e low'e St (i:;igbzxar f(?l}llndecaste tobe
all rights and privileges including that of securing Edngationl

afi i eligion. :
ixture of the Hindu relig nts with Gandhi on the notion of caste. Gandhi

Ambedkar had serious disagrfe eme based on a division of labour.
upheld varna system as the basis o1 s0C1 : ” tan of is the
Ambedkar howyever felt that the principle underlying Ga?)dhl. Ss gsgg}l:?;?lgr ;\a;nn‘\‘mnh.
same as that of caste, i.¢., assigning social agents on the basi iy
Itled to upholding graded inequality and denial of freedoma

1 organization
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literature?
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concept of religion
for Ambedkar?

13. What was
Ambedkar’s main
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Buddha and His
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Ttis said that the institution of untouchability is a corollary institution of the caste

system of Hindu society. V.S. Nargolkar states, ‘Untouchability is largely an out-growth
of the system of caste and caste in its turn is the illegitimate child of the concept of -

varna’. Justice Nasrullah Beg is also of the opinion that, ‘the evil of untouchability is not
a separate institution by itself. It is a corollary of the institution of caste system warp and
weft of the Hindu society’. As stated above, many scholars and writers are of the
opinion that untouchability is a corollary of the caste system. But when we go into the
details of caste system we find that the above observations are not very relevant.

On the basis of the different definitions of caste, the main features seem to be:
o Segmented division of society based on hierarchy

e Restriction on feeding and social interest

e Civil and religious disabilities and privileges of the different sections

e Lack of unrestricted choice of occupation

e Restriction on marriage

Here we find that there is no mention of unt ili
generates a feeling of superiority among the higgzrc tclilz]:sl:l ZldT :c;zfltil:;e cfa'Stte’ i
among the l.oxjver .class, it has nothing to do with ‘untouchability’ Am%odllcn er'lolniy
obse.rved this in his work, Caste in India, their Mechanism, Genesi:? and l§ .
‘the idea of pollution has been attached to the institution of caste on] b K e
that enjoys the highest rank is the priestly class, while we know that };1 5y the. -
old associates. We may therefore conclude that the idea of pollutiorx)l i:it zggrizgy irz
risti

of caste only in so far as caste has a religi
B glous flavour’,
untouchability is not a corollary of the caste system Hence, We can say that

The caste system divides the Hin ietyi
divides the Hindu sgciety into ‘touchagﬁsfz(ﬁgtyulgttgufgﬁgfql ?1? Whgreas untouchabi1.iW
erl ;h:bcsz;itz sylllsl,lt;rlrll ;}rlnl;f);e focigl and religious restriction: <.)n ktl;ehéihc (;ie;s(sl 113rahm1rt1:
system has consolid ; eldlge' lThlts leq Dr.RK. Kshirsagar to write ‘undouei)teg;v (;Zsste
haci o A n(sl itution of qntouchability by enf:)rcem f . ral
untouchability are so intenwil;:eder 'the Jéfiious beliof of ‘purity”. As Szn}tlo S(::nd
However, the minutest observatio\l)lvlth eashoter thatane camot sa.fely bi;m'cc:ti them-
institutions, at least at their inceptj rﬂ’«,\'eals that the reality i different, both are separate
system, though closely related [:H Og. : Henc<?, We can say that untouc,h b'l'are : (f aste
been mainly a creation of the p o erent in nature, Untouchabili weoasay
people than any scriptur L, e DRy

According to Ambedkar, the cage ¢ or divine being.

was not so rigorous. But as time went by it became more injurious, humiliating and
inhuman in nature.

Ambedkar had fully realized the meaning of caste and untouchability in his
childhood and adolescent life. He experienced the anguish resulting from the discrimination
based on the low and high of the Hindu social system. Social criticism is the foundation
of Ambedkar’s philosophy and action. It revolves around the humiliation he and other
members of the repressed class underwent in India as untouchables. He fought for the
liberation of all people who were systematically separated and segregated from the
mainstream. He found the caste system to be an outdated, impracticable, irrational and
superstitious social practice. He narrated the damages done by the caste system on
society and set out to make with the annihilation of caste as his goal. His prime concern
was the establishment of an egalitarian society and he fought consistently for human
dignity and social equality. \

The most important part of Ambedkar’s career wgs, i‘n anutshell, to .secure soc.ial
and political equality. He, therefore, pleaded the reallzgtlon of economic and Socufll
democracy in India, for political democracy was unreal unless precedec_i by economic
and social democracy. According to K.L. Bhatia, *.....t0 Ambedkar social democracy
means to enable every person to Jead an all-round life involving as mUCh the cultl\{atmn
of the mind as also the satisfaction of basic physical wants. This has been the aim of
human society. The cultivation ddhamma — the combination

of the mind depends onSa omt
of Pradhva. Sila, Karuna and Maitri. Saddhamma means the eradication and
amelioration of all social barriers b

etween man and man, the worth and not the birth is
the measure of man, it promotes equality; it kindles in man the spirit of fraternity. This is,
on the one hand, the way of life based on liberty, €qu

ality and fraternity; this is, on the
other hand, the way of attaining a government based on social democracy which is the
: s well as a milestone 0

fsocial justice’. Social justice therefore, means
justice which is not confined to a fortunate

few, but takes within its sweep large masses
of disadvantaged and underprivileged segments of the society.

Ambedkar felt that caste system wrought injustice to the lower caste by denying
them basic human rights and preventing them from rising to the cultural level of higher
castes. So the untouchables remained uncivilized and backward. This prevented t}}e
feeling of fraternity in Indian society. The lower caste were not tre.a.ted as equ?ls in
society and were discriminated againsF as gntopf:hables. Untouchability, accorqlng to
Ambedkar, meant the imposition of social disabilities on a person by reason of their birth
into a certain caste. They Were prohibited from using public roads, wells, schools, shops,

T i i f social
- . utilities. They were not allowed to come into the mainstream o
and other public utilities. 10€Y i e ’

i m as lowly an
I koAt on, contamination and the ways and
f permanent, hereditary stain which

cornerstone a

‘untouchability is the notion of defilement, polluti

1 .~ rid of that defilement. It is a case of permanen . -
Iln;;?zg fciittcl{:ega;l:e?fThus the practice of untouchability reinforced inequality and

and also attain the goal of independence: The solution that dint r—dinhl: flc)wr the purpose
‘annihilation of caste’. He suggested inter-caste marriage 72 nl;cfnds Fuiher he felt that
although the latter by itself is too weak 0 forge any e?durlpg ntoallthe cé—religionists
bereditary priesthood should be abolishedand it should ‘remain Op

endowed with appropriate qualific

ations as certified by the state’. He felt that the
indus would not accept these suggestions.
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untouchables with a
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Ambedkar saw and studied that the social and economic conditions of the

untouchable people were very deplorable and pitiable. The poverty along with untouchability
ruined their life. He started his mission to uplift them to the level of human beings. He
advocated that their social and economic conditions must be improved and they should
not be treated as untouchables. He stood firmly for their human rights and for a respectful
place for them in Hindu society. Ambedkar knew that unless the depressed classes did
not get their share in the political power, their subjugation would not end. In the second
‘Round Table Conference’ Ambedkar succeeded in convincing the British authorities of
the need for a separate electorate for the depressed classes and got it. A separate
electorate would mean that untouchables would vote for their own candidates and be
allotted their votes separate from the Hindu majority. The ‘McDonald Award’ , known
as ‘Communal Award’, granted the depressed classes separate electorate. Gandhi felt
that separate electorate would separate the Harijans from the Hindus. The thou ght that
the Hindus would be divided pained him grievously. Gandhi vehemently criticized the
principle of separate electorate and began to fast unto death against it. It created 2
political stir in the country. Ambedkar was threatened with dire consequenc;es if Gandhi
died. In order to save the life of Mahatma Gandhi, Ambedkar si ,
known as Poona Pact, on 24th September 1931. This agreement s
electorates.

gned the agreement
crapped the separate

Due to public pressure and the persuasion i
agreed to be satisfied with greater reprI;:entation ttl’l)rlc?l;l éao:easlelrevﬁieorlsl,iﬁsr?bzdkfar ﬁnautz
electorate. Gail Omvedt in her article, Dalits: Miles To Go wrote, ¢ ;a ohsepaﬁle
acc§pted the cpmpromise of the Poona Pact, he believed ti]] the’er.l.d. -th iri}tl e d
Dalits wopld 31'mp1y become stooges of the upper caste-dominated parti % : e_elec;ed
by Gandhi’s attitude towards untouchables, Ambedkar wrote a book elll)titléflsfllnlz:'ztyélll; n-zn

: ment at Ye
denounce the Hindu society to accept another religio?llal R touchablesewiould

In October 1936, Ambedkar founded th
N o © Independent Lay i
Ifl‘°'<3dttf::ir l.laVltI: gapolitical organization for the labourers and the ((l)eu oty ashe fe‘} t ;Ield
or attaining human status for the workers belonging to the depressegir Z?SEd. It;zz;garfy
A asses.
Svmcu.il Assembly elections and AmbedKar
Nominated as a membey of the Governof

mment, as in-charge of
A 2 t ent.
s Education R0 o Lahourdepar0<t

of depressed
ution Drafting

In 1946, Ambedkar founded the People
schools and colleges for the students

Eerlficmgn;:is thte gﬁﬁﬁn (;fthe Constit Cornia e
inde ent, e mmitt i am
said fhat he took chargfelr ofiliamt? the first Jaw minister of incllee: Ythen Iﬂfila}?e‘;“nce
s ; © 4DOVE Posts not for apyy v i pendent India. He

the larger interest of the depressed classes y lelvxdual gain but to Safeguar

classes. In August 1947, he Was

: nd polities ; :
hation made hipy, ¢ politics, international 16V

e he righ - task-
stit ght person for this ta
1tutiona] knowledge. Amli) — the

Society which started a number of

Constitutions of many countries and reflected on them from the Indian context. He also
coordinated the thoughts of other members of the Draft Committee and' brought out the
best for India. In spite his deteriorating health, after working da:y apd night, he br ought
the work to completion. His sincere effort was to make the Consutuhon uul)" den.locratlc,
republican and secularist. The Constitution has the impression of Ambedkar’s philosop hy
of life inherent in the principle of justice, liberty, equality and fraternity. To the best of his
ability, he safeguarded the interest of the depx:es.sed classes. He stressed the ne.ed for
parliamentary democracy along with state soc1'ahs.m for the welfare of all. That is why
he was called ‘the Chief Architect of the Constitution’.

Social justice is the signature tune of the Indiaq Constitution. Ambedkar as the
Chairman of the drafting committee acted in the best }ntf.:res.t of the depressed clas;ecsl
by introducing laws and Acts for the promotion of social justice. Ambecti)kar prc;flfede
on the assumption that justice will not be done to the depressed clas§es [)[; au:j 0 e(; Sz:j(
Hindu majority in free India, therefore, fora l.1ealthy growth gf sgcn:lty afe e:;fi o
classes must have separate electorate along with special constitution fs o ei‘; S
protection. It was Jargely due to Ambedk.ar’s effqrts for thfe ca:fse 0 ; e fpvour #,
classes that the framers of Indian Constitution provided special s ;;lguar S lﬁle ;to 5
scheduled castes, scheduled Tribes and other backwan.i classt:.is]; t:y \:;SS ar? galn i
special favours to the weaker sections and also bid goodbye to

communalism. Protective discrimination is aimed at balapmni tt;c; Sieneef:lit:ooi a;;ctlha;
welfare state between the haves and have—notffs. It wa!s pnm:m gfthe a(g;:anced fe e
backward sections of the society without harming the m;eresds;l (t)i e
of the society. Thus, Ambedkar wanted to Jay down @e oun R Jhich s
society which he thought was necessary for the creation of an ethos in w p 5
classes can feel safe and secure. Emphasis was la}d on thls.because our struggle for
nly been political but also economic and Sf)cmrl. The. task of democracy
B hieving the social and economic dimensions of democracy.

médfkef iﬁ%ﬁﬁ{?ﬁcﬁm condition which I think is a condition precedent for the
succ:ssful working of a democracy is that there must be no glaring mequal.mes in the
society. There must not be an oppressed class. There must not be a clas,s Wthh'h.aS got
all the privileges and a class which has got all th'e burdens to carry...”. Its spirit was
reflected in the Directive Principles of State I.’olzcy of the Constltut{on. '.Thus,.we. see

bedkar included in the Constitution all his dreams through the Dzrgcnva Principles
that Am Policy. His social thoughts are reflected in the fundamental rights. Ambec.lkar
of the State Policy é his vision with many other forces suchas recommenc.iatim}s of various
hadto ?0mpr0nlésthe olicies of the Congress Party. Nevertheless, in spite of these
comnnt:?SSe:I;hat hel:) ble to achieve for the minority depressed classes was very
compro

wasa
significant.

Ambedkar also wanted t
he prepared and introduced the

o reform the entire Hindu society and for that purpose,
Hindu Code Billin Parliament on 5th February 1951.
isi i ithout
Th f social justice that Ambedkar envisioned was mcomp:let:i:a\:;le el
eme cgnC(?Pt 0f S((),men In his vision of the constitutional scheme, wor?:;lo rzen,s it
5 orw ' iono
placzcaisatlxt:c)inthe depressed classes as2 wl}oles ; :111(:1 ‘:VNani:rh::;l;n .
tion o
and felt nstinctively that the Weaker 852 is bill as it was most
platssll;ns?;rcct)ltzzt.yHe fought vigorously for Fhe pas;?ﬁﬁeziftglllt:e. BuEepuldiethe
Signifcant for women's rights I EPEE ofmarftl?g: :ir;ndu Congress Members of the
iti onservativ :
[};assgd due to the opposition of tht;I c o cabinet, he always expressed 1r'1c.1e.pendent
arliament. Although a member of Ne ses. He, at times, criticized the
Views regarding the fate of the downtrodden masses:
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Govemme-nt for not _doing I.’ﬂl.]Ch for these people. It had already created some difference
betweer} him and ?nme Mlmste_r Nehru. Ultimately, when the Hindu Code Bill was not
passed in the Parliament, he resigned from the Cabinet on September 27, 1951.

Dr. Ambedkar, who was reverentially called Babasaheb, had an uncanny ability
to attract the downtrodden to his presence. He spoke the language of people and so he
was easily understood by the common man. The mighty and the lowly, the rich and the
poor, the old and the young, the_ilhterate and the educated all thronge}(li, to listen to him
because he had fought for their dignity, liberty and equality. His mission in life was tc;
awaker} the oppressed masses, to educate them and make them rise and fight for their
rfg“SPethul place in the society. He was able to bring about qualitative chalf o the¥r
life. Therefore.; we.can sum up that his life was really a dedication and ser\%'es l? t}zt
part of humanity which had been ignored and crushed for centuries in ouice . t
Ambedkar 'dn?amt qf astrong and united India, an India of peace, prosperi dcourl -
aqd an India in V&ihlf:h political, social and economic freedon,ls e Gl
without any discrimination on the grounds of caste, religion or sexwere vailable o2

However, in spite the efforts initiated by Ambedk .
b i,
amore egalitari:; so(::ie 1 leade‘rshlp, apath of gradual social transformatic%rlllieadin t(;
economic discriminationty W(? S oo la(-:k of education, employment, caste ba%ed
g e v e d and so on, resqlted ina substantial level of margin,al' ti d
e R o tosa Vantage.d.secnons in India after independence Alzal . anf
agicilibie. Thoug SI;lIlIrlSeueftrt::dmonal caste occupations such as weavi;lg :foc ton '(t)h
SRR NS e 00: en; are empl'OYed well, their number is relative?g e
S e af; p of people still suffer from exclusion and the; A

slums and many of them are denjeq eir dwellings

As stated by Sudha Pai in her article Disqgy even basic amenities-

inul ¢ i an i
Continuity and Change, ‘PD (Protective Discrimination) ézsges_ Sfic.tzotﬁs,. Process of
) enshrined in the Constitution

. . 8 ) e »
this gives us a clear picture of socja] eXClusixpl9l
oni

The marginalized and excludeq
are mafle aware of their rights and progr'0
educ.atlon and political empowermen:,l
domination and oppression they are
Pathania when she stated that, ‘In tSu

Dour country,

Ups can oye S as
ded with digr;ome their difficulties only if they

S0 that they ¢ Ity and self-confidence through
bjected to, Anassert themselves against the
he Indi S Was made clear by Ms. Neelam

society, li i :
thei ty. like, for instance, equitable distribygi,
ir economic independence, provision n of wealth

for them to acquire the same, so that their visj

and a desire to live a dignified life of a human being is originated in them, and they
themselves are psychologically prepared to treat themselves equal to any other human
being, and all such measures as may promote their participation in the legislative,
administrative and judicial processes of the country, till, of course, they are in a position
to compete on their own, SO that they consider and treat themselves to be a part of the
system’. If we want them to contribute to the development of the nation and to the
reconstruction of the society it becomes imperative that the disequilibrium suffered by
them is removed. What is needed at present s education in a real sense, which can help
to change the very attitude of the people by broadening their mental horizons. A
comprehensive democracy including social and economic democracy along with political
democracy as envisaged by Ambedkar will enable us to meet this challenge and help us

to improve the conditions of the marginalized and excluded groups.

DISPARITY IN THE SOCIO-POLITICAL VIEWS
OF GANDHI AND AMBEDKAR

Ambedkar and Gandhi started work for the eradication of untouchability and social evils

existing in the society around the same period and they even worked together for a short
spell. Gandhi was a towering figure in Indian politics and Ambedkar had great respect
, f the downtrodden and espoused the

for him for he effectively voiced the concerns O _ | .
removal of untouchability. Ambedkar agreed with Gandhi on the issue of non-violence. -

He, like Gandhi, stood firm on the issue of purity of means, which to him was an important
differentiating feature between Buddhism ar}d Marxism. Both Gandhi and Ambedkar
regarded religion as necessary for men and society. The concF:;')t of relxglop, for Ambedkar
however, is quite different from the traditional one. The .tradmonal meaning of religion s
a beliefin the supernatural. But Ambedkar did not consider Fhe.concept of God, soul and
heaven as essential to a religion. Like Gandhi, human morality is the soul of Ambedkar’s
concept of religion. Both of them were humnanists and great champions of the downtrodden
masses. Both of them Jooked at the problem of untouchability from two different
dhi had a keen sense of justice and human dignity, but it was conditioned

viewpoints. Gan : .
by his religious convictions. Ambedkar’s VIEWs Were shaped by personal experience of

the inequalities of the caste system. He had personally suffered the humiliations and
insults meted out to an untouchable by a caste ridden society. So he initiated activities
through his own separate and distinct platform.
i i bility, he thought that ithad no
Gandhi opposed the practice of untoucha
e ¥ tem. Till 1922, he supported the caste system. Ambedkar

' ith the caste syS
connection with th ) Hindu society has been able to stand because

I is 1 I believe that
andhi on this 188U, I believe . -
(i]tuiztfecfuided on the caste system- Castehasa readymade means for spreading primary

P e has 2 po rform judicial function. I believe that
education, caste

litical basis. Caste can pe : R
inter-dining or inter-marriages aré not necessary for promoting nation unity. The caste
system cannot be said t0 be bad because

it does not allow inter-dining or inter-marriage
between different castes. T0 destroy caste system and adopt Western European social
t give up the prmc1ple 0

hat Hindus mus f hereditary occupation which is
system means that fin _ : £ it e
tf}lle soul of caste system. The caste system1s 2 natural order of society. This being my

2 ater
view I am opposed to all those who are out to destroy the caste system’. But 1

i id, ‘The
i s ested an alternate to it. He said,
Gandhi became critical of caste system and sugg N eigcaste. There houldbe

. mselves in )
best remedy is that small castes should fusfri(i‘izce he old system of four varnas’. But

four such big castes so that We may 1ep

3.8
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Code Billin 19517

25. Why did Ambedkar
resign from the
Cabinetin 1951?
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Gandhi’s concept of varna system is based on the principle of hereditary occupation. He
had faith in the varna system and did not think it essential to end the varna system to

eradicate the practice of untouchability. He considered the varna system as an ideal
form of social organization.

To Gandhi, varna does not stand for any inequality. He views all varnas as equal
because they are all important for the community. This system brings material well-
being to society and spiritual freedom to individuals, according to Gandhi. As he believed
in the spiritual oneness of all life, he opposed untouchability and considered it an impassable
barrier in the path of India’s progress. For Gandhi, swaraj was not possible without the
removal of untouchability as for him the definition of swaraj was, ‘freedom for the
nearest of our countrymen’. He wrote, ‘ An untouchable is outside the ,pale of respectable
society. He is hardly treated as a human being. He is an outcaste hurled into an abyss by
his fellow-being occupying the same platform. The difference, therefore. is somz:,what
analogous to the difference between heaven and hell’. He vieweci thisasa m,oral problem

As a practical social reformer, Gandhi pointed i ini g
marri.age% doe.s npt help in the removal of untﬁuchabﬁii;flsftelgttri)rr_ldllm?(;glto trhmtt‘:frl_c?z:j
cure liesin b@glng abouta change of heart in society. That is why he%st ot ath © tic
ab(.)ut .populanzmg th.c':se practices. He was also against the operating of oten ustllas -
or institutions fpr Harijans as these further perpetuate feelings of se afau- Separa‘te scl 00
Gandbhi also disapproved of the idea of a separate electorate f e
believed that the untouchables were part of the Hindy societ . lbiGRor e
may divide the Hindu society. ©tyanda separate electorate

Ambe ;
dkar, on the other hand, considered caste and the Caste system as the major

merely based on a division of labour

character and became self-enclosed yp; S and Sub-castes and they lost open door
further accentuated th ¢ Units. Prohibition of int i o
caste, Ambedkar dir elcaste divisions, Gajj Omvedt ob oo oo s oF endqgam¥
saw (’}andhi’s pro'ecte c(;tt" ylfhall_enged both Gandh; and N Sl?rr:ed’ el ques:tlon ¥
. elorming caste and eradicating ugtoucizg'(l)&i: StOCIa'h’f;?r.liHnZ
ity but maintal

Ambedkar’s most important R agz}:ilrxlrsltsltln‘lp(iy medieval backwardness’. One Of
Induism was untouchabili it
y ility because

Later, their relation worsened
- and aft
Gandhi, although they continued to pad A

b

political power. He aimed at securing political power for the untouchables. He demanded
rightful representation of the depressed classes in the legislative council and demanded
a separate electorate for them in the ‘First Round Table Conference’. However, Gandhi
disapproved of the idea of a separate electorate for untouchables as he believed that it
would only divide the Hindu society further and began a fast u'nt'o death against this till
this idea was scrapped. Instead, a provision for a reserved joint electorate was.put
forward to give a larger share of seats to the depressed classes than what was prormseq
by the communal award. But Ambedkar »s dislike towards the Congress and Gandhi
continued. He felt that the issue of untouchability and the caste system had been relegate.d
to the background by the Congress. He started work outside the Congress party a.nd his
views in this regard were expressed in his works, What Congress and Gandhi have
done to the Untouchables and M. Gandhi and the Emancipation of _thei Untouc-ha.ble.
These works familiarize one with Ambedkar’s reservations about Gandhi’s prescnpqogs
towards the problems faced by the depressed classes. He was opposed to the paternalistic
attitude of Gandhi and other Congress leaders towards the depressed classes and he

i le in their struggle
the Congress had done nothing to help these people1 .
e A greHe was against the Gandhian suggestion of treating

against the Hindu orthodoxy. . : PR an A
untouchability as a religious problem, butin no way did he want any division within the

Hindus for the greater cause of political emancipation. To him, }H{mr; tha? m?ﬁﬁ%?ﬁ
it was important to understand the problem of untouchability. e 1 gre (;Zet e:h finded
special electorate for the depressed classes SO tl}aF they would selec
representation in the legislative bodies to protect their mterc?sts. | .
Ambedkar held that political democracy in India requlrfet(:l a;u ec(iiucatlc;ni
enlightenment, elevation of the lower classes and the guz:lrz;nt(i;:1 0 }eI: n ?_tmgrtlh at
rights to them without which swaraj would be a new slaverydord em. He aSIS{e :1 a
without fulfilling these conditions, India wou.ld r.10t be called a lemocracy. He always
defended democracy as it was capable of bringing out revolutlol}ary changes in the
economic and social life of the people without bloodshed. Buthe pomtc?d qut that for the
operation and survival of democracy, the people should hold fast to constitutional meth$>d§
of achieving social and economic objectives. It meant ?bandonmg the method of civil
disobedience, non-cooperation and Satyagrahz.i. H.e v.lew'ed demOCfacy as amode gf
sociated living in which there would be no discrimination on spcml a.nd economic
Ziounds It should be supported by the social base that is essential for its successful

operation. |
. Ambedkar for the removal of caste barriers

olutions suggested by : : g
; Onehzf)gl}gsin the Hindu society was inter-Caste marTIages and inter-dining, although
?l?e llzllltltte(:);l liy itselfis too weak amethod to forge any enduring bonds. He called upon the

i ichi hindrance to social solidarity and
i nihi caste barrier whichisa greaF : _
t}(I)mdtu " anew ;?Satlhgrder based on the ideals of liberty, equality and fraternity. He
setup an

suggested inter-caste marriages a5 oneof the solutions o he probler. A

1dom of the shastras and their minds are |
i i sarefreedfromthe thra —
gzzfetg Zgiiie;lr[[l)?tlual notions founded on the shastras, they would inter dine and
inter-marry without any hesita

tion. Thus, he held that society must be based on reason
and not on the deplorable traditi

ons of the caste system- And this, he reiterated, was only
ot oot
Possible by the education of the Masses- Asitisstat

d by Neelam Pathania, ‘ Ambedkar
: i 1 of freedom

had the vision of a statesman. He could rea'hze that the czl;r;&?mg;i pon v

Movement could not be achieved, and if achlejved, the acc

laSting, unless every section of the society was integrate

Jin mind and conduct, and that
: s were assured equality
Was not possible unless the downtrodden and depressed classe
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and freedom, rather, protection against exploitation in free India. . ... The development of
free.India, and stability of the Indian society as a free nation after independence, it was
reahzed,.lal.'gely depended on the establishment of an order based on political, social and
economic justice’. Ambedkar as a great social humanist believed in the equality of
human beings, considered every human being as an end in itself and stressed the need
for guarantee of freedom to all without any discrimination.

Annihilation 9f caste discriminations was a speech that Ambedkar had prepared
when asked to preside over the Jatpal Todak Mandal conference. Even though the

conference was cancelled due to various reasons, Ambedkar published his speech. He .

had a deep and perfect understanding of the evils of caste system and this he presented
competently in his speech. He correctly diagnosed the problems faced by Hindu society
as aresult of the caste system. His solution to the problems, as analyzed in this speech

was annihilation of this system. He held that even though w; run many programmpes fo;

the upliftment of the backward classes, true i
» equah can onl . . .
the caste system. In effect, he sought a religious retl)”orm :s vge?f attained if we give up

Froin the above account, it is clear that whil i
) e " : e Gandhi and Ambedkar wanted t0
eradicate untouchability and establish an egalitarian society, their approach to the problem

and solution was different. This was explained by Dh C.Vyasa
aram €. s:

Gandhi’s viewpoint
 Abolish untouchability

* Maintain varna vyavastha which he arpued . ,
difference so subtle and difficult to comg;rehwas different to the caste system; 3

end
He beli
* He believed that the hearts of the upper castes coyld be changed to treat the

change of heart. ‘ruggle was directed towards bringing that

Ambedkar’s viewpoint
e Abolish caste system.

again. to make sure that caste could not be mlSlJlsed
To Gandhi, one way of rem,
. . ovin
change in our attitude as b 00n81dered%t the curse of untouchability was to bring about?

. .. . . ystem was b e o g
discrimination was aimed at balancing theullt Into the Coner;

have-nots. It was mainly des; benefits of soci

; ety between the haves and
o tween the haves a!
harming the interest of the ¢ and offy ard sections of society witho
€r advanceq sections of the society

gned to uplify ¢
aste Hindus ang k"

Thus, as the main architect of the Indian Constitution, Ambedkar outlawed untouchability
and gave equal status to all citizens. But in spite of all these provisions provided for the
depressed classes in India, their struggle for social justice continues even today and
though positive discrimination’ is securing the outcastes equal opportunities, it is now
displacing those who are actually more qualified.

3.9 RANAJIT GUHA

An important approach to the study of tribal or peasant movement has been enunciated
by Ranajit Guha and his historian colleagues in India and abroad. Broadly de§ig11ated as
“subaltern historiography’, this approach seeks to restore balance by highlighting the role
of the politics of the people as against elite politics played in Indian h@ory. Thus, “elite’
and ‘people’ are viewed as binary domains to constitute a structural dichotomy.

Subaltern historiography treats ‘people’ (subalternity) as an autonomous domain
lite politics nor depends on them. Therefore, whereas the

that originates neither frome ‘deper : :
mobilization in the domain of elite politics is achieved vertically, in that of subaltern
does admit that given the diversity of

politics, it is achieved horizontally. Guha, however, vel ¢ ¢
its social composition, the ideological element in the subaltern domain is not uniform in
quality and density and at times such diversities lead to pursuit of se.clmnal interests,
economistic diversions as well as sectarian splits that tend to undermine the horizontal

alliances in this domain. Therefore, Guha also clarifies that the two domains have not

h other but often overlapped mainly because the elite domain
e el O ine but primarily to fight for elite objectives.

always tried to mobilize and integrate them, ; _
However, the subaltern masses managed to break away from the elite control and put

their characteristic stamp on campaigns initiated by the elite groups.

The whole thrust of subaltem historiography ison rec?nsu'ucﬁng ‘the other history’,
i.e.. the history of people’s politics and movements and their attempts to make their own
his;ory. As a brilliant demonstration of how the “other history’ could be constructed,

. Guha has offered us a study of the peasant insurgency in colonial India. Somehow, in the

din over the polemical aspects of the concept of ‘subalternity’, the deeper insights and
distinct analytical approach of Guha’s own study have been lost sight of. The study
framework for studying social movements in general and

rovides us with a useful : .
6 s in particular. It is, of course, anchored in subaltern

tribal/peasant insurgencie .
ors gderst::mding the complex phenomena of peasant or ethnic protest

historiography for un ficant part of it—in contemporary India. It is one of those

stasigni :
movements—oratleasts S cholarship which has raised many theoretical and

seri seces of social science $ .
m:ti)lg:kﬁt;ecal ;ssues that must not only be acknowledged but also debated seriously.

. : ies in colonial India, Guha makes

le analysing the tribal and peasant insurgencies .
1 Secr\g/thﬂfe;h anf )’t t‘r?a t his approach to the study of social moyemen§ bagcally fonns
of the fac ¢ Marxism — but a variant of it quite obviously

apart of the general tradition of scientifi : o« formulations that
) . Antonio Gramscl's formula ons that are
deduced from the Italian Marxist scholar o e mulating Withallthe can didness

Tefreshingly original and hence intellectually very st e car
ISto interpret the past in order to change the present wor ol sientists v

- . w
A radical transformation of consciousness. He therefore

. ¢ hiects’ of history butto treat
activi . Y erely as ‘objects of his )
tvists not to view peasant or tribal insurgents rrcll wit)lll - neformative consciousness

€m as ‘makers’ of their own history —endowe
Of their own,

Subaltern Perspectives

NOTES

Check Your Progress

26. What is
reservation?

27. Which freedom
fighter opposed
Ambedkar’s
demand fora
separate electorate
for untouchables?

28. Give one difference
in the viewpoints of
Gandhi and
Ambedkar to
establish an
egalitarian society.
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o Ambedkar wrote it with the intention of creating a single text for new Buddhists Subaltern Perspectives

to read and follow. It is a true guide for all the Buddhists. It is the best basis for
e 3.10 SUMMARY propagating the Dhamma at least in India.
* According to Ambedkar/ one of the major weaknesses of Hindgism is caste NOTES
Inthis nit, you have learnt that: . system and its untouchability. He believed that the c.aste syste.m is not merely
NOTES " e Dr. Bhimrao Ramjee Ambedkar was well-known not only as the chief architect division of 1abour and it has disorganized and demoralized the Hindus.

/ of the Constitution or as a legal luminary, but also as a great activist and reformist, |
/ adisciplined radical and revolutionary.

o Ambedkar continuously fought against evil and dreaded customs, blind beliefs
and superstitions of the Hindu society.

o Ambedkar found the caste system an outdated, .im;?racticable, irra.tional anda
superstitious social practice and he set the annihilation of caste as his goal.

t share in the political
o Ambedkar felt that unless the depressed classes do not ge
edkar power, their subjugation would notend. In 1918 he demanded separate electorate
e Amb planned his programmes to bring the downtrodden millions of India to the untouchables. N N |
from a state of dehumanization and slavery into one of equality through the use of  Tho Constitution was a reflection of Ambedkar §phllosophy thtff lgffzren;rlg $:
modern methods based on education and the exercise oflegal and political ight> principles of justics, iberty equality and fatenity ancte Sover 0 B
ability.
o Ambedkar was influenced by Indian as well as western intellectual and moral - interests of the depre§sed classez to ﬂ:iﬁ,;:; of his
ideas of many great thinkers like Gautam Buddha, J yotiba Phule, John Dewey called the ‘Chief Architect of the Cons . .
(his mentor at Columbia University), Karl Marx, Justice Ranade, etc. ‘ « In spite of the effortsnitiated by Ambedkar t,i;v::dw:d 81;0 cadesof democrae
e Ambedkar had great reverence for the life and message of Buddha. He appreciated ‘ functioning smce independence there are s
Lord Buddha’s belief in man’s capacity to work out his salvation without extraneoUs face marginalization. o nmbodiarin heisconcom forthe

aid t e There was a common ground for ; In tActr ¢ tth
2 for its eradication, it was just that
¢ Both Gandhi and Ambedkar were heroic and the very embodiment and symbols | problems of untouchability, and they worked fo

true and sincere democrat and
focus the relevance of social d

* Ambedkar was a great admirer of the

his major contribution to political thinking was ©©
emocracy to political democra

of revolt against the unjust social order existing in India. Both were critical of the their methodologies differed. . pabiliy e thought it bad 1o

evils of the Hindu social system, especially untouchability and were determined 1 l e Though Gandhi opposed tlfe practice of unt:::m o the,caste oo,

uproot the evils while leaving the foundations of Indjan culture undisturbed. connection with Hindu social orgamzatlm?, t’e agos wouldhelpinthe
* In Ambedkar’s ideological map, democracy occupied the critical place. He was? o Gandhi did not believe that inter-dining or inter-caste martiag

ili 1t that the real cure lies in the change of
al of untouchability. He strongly fe
;iI:r(t)VOn(; of the solutions suggested by Ambedkar for the removal of caste and

untouchability in the Hindu society was inter-caste marriages and inter-dining.
o Ambedkar, on the other hand, considered caste and caste system as the major

ot He it ot e i o s 1 | Vel i, el v el dionof b
necessarily ensure the right to the Minorities, e Gandhi disapproved ott tl}e idea of a separf:lte electorate for untouchables as

. azbm?::l?t?cgl ng%: in the life pattern of the untouchables and he ko believed thatit W0l11¢: dl:; (::;h:dl;h;dt::rc::c}:al problems and to remove social
classes would not be possiblzl.n “politiea pover the clevation of the depres*” ) ﬁ;ﬁﬁﬁgﬁﬁ the goal of social justice he devised the reservation system

) gzn:::od;i: ggfmitlfidtlgait:ng - power was necessary to protect the rights of intohe Constuion the study of tribal movements has been suggested by
be serious error to reverse thelzlrlcslte?:fs;?::zlt:: power is set up and it WOV . 22 r::;l[:g:::l; ?&?:;;g; chehas been termed as subaltern historiography.

* ’;hh: zo::z;;:;l{ ztﬁgg?; ::;nb.edkar is quite different from the traditional on‘;'

; . igion is so
He did not consider the concept of Gog me so

® The rigid orthodoxy of Hinduism Jeq
it and to advocate Buddhjst Dhamm,

rtof belief in supernatural Pf"f’:,,: 3.11 KEY TERMS
> Soul and heaven as essential to reli8* o8
Ambedkarto give up any hope of reformi”

a1nstead, ‘

<1 divisi hich is
* Caste system: A hierarchically arranged social division of labour w

determined by the birth of a person. 4 not belong to the upper caste
* Untouchables: In Hindu society those who dl((l‘ n:)t ey cut e ' enial work
groups were called outcastes and they were made o :
me of society.

ffort.
. : improved by human e Instructional
th ) * Meliorist: A doctrine that the world may be 1mp .i;(l;f‘ :::i.::{umona .
Mously in 1957. 7_

* Ambedkar analyzed the basic
Buddha and His Dhamma, publi

Self-Instructional
122 Material

.



tonlong wangpan
3.10

tonlong wangpan
3.11


~

o Ostracism: It refers to social boycotting.

o 9@@0@: Tt means holding conventional or currently accepted beliefs especially
inreligion.

3.12 ANSWERS TO ‘CHECK YOUR PROGRESS’

——

1. Three people who influenced Ambedkar we;
Jyotiba Phule. re Gautam Buddha, John Dewey and

2. Ambedkar borrowed his notion of social liberty from Booker T. Washington.

3. Mahatma Jotiba Phule was considered to be the Martin Luther of Maharashtra-

4. The main goal that Ambedkar i :
untouct 151' . and Gandhi had in common was the abolishment of

5. Two salient points required for the successful i
Ints | d for the working of a democracy are, ther®
must be no glaring meqqahty Insociety and there should be an effectiy ¢ sition
party to keep the party in power in check. PP

6. Ambedkar was a great admire: i
Amb gre rof the Parliamentary system of Government till

7. Ambedkar considered non-parli
; parliamen
Parliamentary system for India. o

8. Ambedkar wanted the untouchables to
educate themselves so that they were 3

executive a better alternative to th®

have political representation and 2159

20. Inter-caste marriage and inter-dining were two solutions Ambedkar suggested
for the formation of a caste less society.
21. The McDonald award awarded the untouchables with a separate electorate.

2. The Poona Pact was signed by Ambedkar agreeing to scrap the separate
electorates.
23. Protective discrimination is aimed at balancing the benefits of a social welfare
state between the haves and have-notes.
Ambedkar introduced the Hindu Code Bill to help reform the entire Hindu society.
_ Ambedkar resigned from the Cabinet in 1951 due to differences with Nehru and
the scrapping of the Hindu Code Bill was the last straw.

& R

26. Reservation is a uniq
discrimination in favour of certain castes and class of persons.

27. Mahatma Gandhi opposed Ambedkar’s demand for a separate electorate for

untouchables.
28. To establish an egalitarian society, Gandhi wanted to abolish untouchability and

Ambedkar wanted to do away with the caste system.

3.13 QUESTIONS AND EXERCISES

Short-Answer Questions

9. Ambedkar believed that develo ware of their righs. 1. What are the requirements of a successful democracy according to Ambedkar?
reduce the surplus labour in a ‘121111:3: of the industrial sector was necessary 2. State the main features of Ambedkar’s model of democratic socialism as summed
production. ¢ and to create favourable conditions up by Bhalachandra Mungekar.

10. The main feature of Ambedkar’s 3. What was Ambedkar’s concept of religion?
freedom to the individual S model of democratic social t bastC i
VIS-a-vis the State to be guara ocialism was tha tion 4. Give reasons for Ambedkar wanting a separate electorate for the untouchables.
1l 3)1;1:;‘)111:; isnnﬁ'a‘_;ril CrIticISm was that there wag hard] feedbythe CODStt]htl.l oh 5. Differentiate between Gandhi and Ambedkar’s viewpoints ofuntouchability.
uism. They just blip, y ever any reflective thou. ' . e ; dinter-dining?
where nothing w. dly followed . ) 6. Why was Gandhi not keen to popularize inter-marriage and inter g?
8 Was based on any fathomable reaso:1e witings i hei ters ’ arate electorate?

7. Why did Gandhi disapprove of the idea of asep

nc .
" iglon. For him, human moraiity wa:l’t:l:f (:;d, sfoul and heaven as essential ! Wi cubaterm hisoriogEaBhy?
bedkar’s main criticis 1S of areli gion
m . . '
liberty, equality and fraterrntywa:?l;:clgmdmsm never adheres to the principles o Long-Answer Questions
u 1. Examine the role of reason in the philosophy of Ambedkar.

religion, especially his view on Buddhism.

2. Critically examine Ambedkar’s views o |
movement for social freedom of the

3. ‘Dr. Ambedkar’s humanism has been a

16. B Octo : .
- T;d:h& Dhamma and Sangha are the Triple G eber 1936 oppressed and exploited’. Substantiate your VIEWs. i
® Buddha and His Dhamma was pubigheg pomtli ° Buddhism 4. What was the effect of Marxism on the philosophy of Dr. Ambedkar?
S oge
Umously in 1957 5. Critically examine Ambedkar’s views on caste and untouchability.

e device introduced into the Constitution. It sought protective

Subaltor Perspeciives * Rationalism: Any philosophy magnifying the role played by unaided reason, in 18. Two features of the caste system are first, that it is based on hierarchy and =~ Subaltern Perspectives
the acquisition and justification of knowledge. second, there is a lack of unrestricted choice of occupation.
. Conservati.ve: One who desires to preserve institutions of his country against 19. Saddhamma means the eradication and amelioration of all social barriers between
change and innovation. man.
NOTES
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